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Sermons for the Month of September 


DEVOTION OF THE FIRST FRIDAY 


XI. THE LEAGUE OF THE SACRED HEART, THE 
OLDEST AND MOST BENEFICIAL CONFRATERNITY 


“If thou put a little piece of its heart upon coals, the smoke thereof driveth 
away all kind of devils.’—Tob. vi, 8. 


When, in the year 1674, on the feast of St. John, the divine 
Saviour showed His most Sacred Heart to the saintly nun Margaret 
Mary Alacoque, and urged a special devotion to this Heart, and 
when, subsequently, in the following year our Saviour expressed 
His wish for a particular feast in honor of the Sacred Heart, His 
wishes were zealously complied with. In the year 1727 there were 
established in Europe more than four hundred confraternities of 
the Sacred Heart, and to-day hundreds of thousands are members 
of these confraternities. Catholics eager for higher perfection 
practise with fervor the devotion of the Sacred Heart, and hasten 
to become members of the confraternity or league of the Sacred 
Heart wherever established. While the Sacred Heart confraternity 
in this form originated only a little over two hundred years ago, 
yet the institution of the devotion itself reaches back to Calvary, 
to the opening of the Heart of Jesus, so that I may well say that 
it is the oldest confraternity; moreover, on account of its sublime 
object, it is the most exalted, and, finally, on account of the bountiful 
fruits derived from it, it is beyond doubt a most efficacious confra- 
ternity. 

I. The League of the Sacred Heart is in this sense the oldest 
confraternity in the Catholic Church. Its founder was our divine 
Saviour Himself. He established this confraternity more than 
two thousand years ago, when He hung upon the Cross on Calvary 
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and allowed His heart to be pierced by a lance, in order to open it 
to His redeemed people as an inexhaustible source of grace and 
merit, and as a pledge of His most ardent love. “For this,” St. 
Bernard exclaims, “was Thy side pierced that an entrance might 
be opened for us. For this was Thy heart wounded, that we might 
be liberated from every care and anxiety and might dwell therein 
in security. It was pierced that we might behold through this 
visible wound Thy invisible love.” In this sense, therefore, our 
divine Saviour Himself was the founder of the Sacred Heart 
confraternity. The first member of this society was Mary, the 
Mater Dolorosa, standing beneath the Cross of Jesus. Who may 
express in words the tender affection of this holy Mother of God, 
from the moment of the incarnation of her divine Son, whose most 
Sacred Heart she adored, she to whom was revealed the infinite love 
of the Heart of Jesus for mankind, as well as the depth of the most 
bitter suffering which He endured for us. What anguish must this 
holy Mother of God have experienced as she, standing beside the 
Cross, beheld the most amiable Heart of Jesus, even after death, 
pierced by the soldier’s spear. How great was her desolation as she 
held in her lap the lifeless body of her divine Son, covered with 
wounds were frightfully disfigured, after its removal from the 
Cross. 

The second member of the League of the Sacred Heart of Jesus 
was St. John, who at the Last Supper reposed upon the Heart of 
Jesus, and who, as St. Anselm writes, weeping bitterly at the 
burial of Jesus, cried out: “Alas, from this, the best of all hearts, 
I drew yesterday celestial delights, and to-day I behold it with 
mourning and lamentation.” The repentant Peter inscribed himself 
with his tears as third member of the league of the Sacred Heart 
of Jesus, and the fourth was the penitent Mary Magdalene, who 
for extreme sadness could utter no word, but in the depth of her 
heart said to the Heart of Jesus: “My heart is turned within me, 
for I am full of bitterness” (Lam. i, 20). As further members there 
came, according to St. Brigid, still other pious women and many 
angels, to show their love to their Lord and God. There came, 
too, Nicodemus and Joseph Arimathea, the pagan centurion 
Longinus, Veronica and other witnesses of the opening of the Most 
Sacred Heart. Then, after the Resurrection, the Apostles joined 
in the adoration of the Sacred Heart, when the Saviour appeared 
and showed not only His pierced hands and feet, but also His 
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side, His opened Heart (John xx, 20). In this confraternity the 
early Christians joined by their love and adoration of the Heart of 
Jesus, for it is said of them: “That they had but one heart and one 
soul,” namely, in the Heart of Jesus (Acts iv, 32). Would that 
to-day a universal, fervent, adoration of the Heart of Jesus might 
produce such unity amongst Christians, so that it might be said 
of us all: This multitude of believers has but one heart and one 
soul. They all unite peacefully and fervently in the Heart of 
Jesus. 

II. The Confraternity of the Sacred Heart of Jesus, on account 
of its sublime, most holy object, is especially attractive to us. In the 
Old Law the most sacred object was the Ark of the Covenant. 
It was constructed out of imperishable wood, inlaid within and 
without with purest gold. This Ark of the Covenant signified 
to the Jews the seat and throne of God upon earth. From there 
He manifested His grace and mercy; from there He proclaimed 
His revelations; from there He gave advice to the high priests. 

The Ark of the Covenant was a symbol of the Sacred Heart. 
And if, as is manifestly proper, the five sacred wounds of Jesus, 
as also the instruments of His passion, the crown of thorns, lance, 
etc., are held in such high esteem and have their own festivals, 
with what veneration must our holy Church surround the divine 
Heart of Jesus, which is really united with the Person of the Son 
of God. What humble homage, what profound adoration is due 
that divine Heart, the abode of eternal clemency, the treasury of 
Divine grace. 

Worthy of our love the Heart of Jesus is also as the symbol of His 
Passion, principally of the agony of His soul when He thought of 
the ingratitude of mankind, of the many for whom His sacrifice 
would be without avail, because they persisted in sin. This was a 
greater torture to Him than His bodily suffering. In the Garden 
of Olives this anguish of the soul assumed the proportions of a 
death agony producing a sweat of blood. Filled with love, grati- 
tude and repentance let us adore the Heart of Jesus which has 
suffered so much for mankind, for ourselves. 

The Heart of Jesus is adorable, moreover, as a symbol of His 
virtues. We speak of a pure, magnanimous, meek, noble Heart. 
The Lord said: “Learn of Me, for I am meek and humble of heart, 
and you shall find rest for your soul.” Through the exalted virtues 
which He practised during His earthly life, He became our model. 
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The veneration of His Heart induces us to imitate Him. His in- 
expressible purity and sanctity, the love of and obedience to His 
heavenly Father, His zeal for the glory of God, the tender com- 
passionate love for wretched mankind, are now perpetuated in the 
inner life of Jesus in the holy Eucharist. The inner life of Jesus 
we should particularly contemplate and imitate, and the Con- 
fraternity of the Sacred Heart has this for its object. 

III. The Confraternity of the Sacred Heart of Jesus is most 
profitable. The fish caught by the young Tobias at the behest 
of the angel Raphael afforded various advantages. “Lay up his 
heart,” said the angel, “and his gall and liver for thee; for these 
are necessary for useful medicines” (Tobias vi, 5). St. Augus- 
tine sees in this fish a symbol of Jesus Christ who has become 
for us in the Most Blessed Sacrament not only a food, but also 
a medicine. This medicine is His Heart, wounded upon Mount 
Calvary, an ocean of love and suffering, and the devout contempla- 
tion of it puts to flight the evil spirit and his temptations. The 
angel said to Tobias: “If thou put a little piece of his heart upon 
coals, the smoke thereof driveth away all kind of devils” (Tobias 
vi, 8). Heed this advice, dear brethren. If you entertain in your 
heart a fond remembrance of everything that the Heart of Jesus 
has done and suffered for you, as well as of His virtues, you will 
surely overcome the most violent temptations and make consider- 
able progress in virtue. In the Heart of Jesus we find everything 
we require for our souls. Would you cure the wounds of your 
soul? The Heart of Jesus is the medicine. Is your soul tormented 
by the burning fever of temptation, the Heart of Jesus is the healing 
spring. Is it in need of assistance, the Heart of Jesus is a most 
powerful help and affords most potent succor. Do you fear death? 
The Heart of Jesus is the source of life. Do you long for heaven? 
The Heart of Jesus is the way and entrance to salvation. If in 
need of a guide in the darkness, the Heart of Jesus gives forth 
eternal light. Do you ask for strengthening food, the Heart of 
Jesus is nourishment in the Sacrament of the holy Eucharist. 

Since we find all the graces we need in the Most Sacred Heart of 
Jesus, let us approach in confidence that Heart; let us gather the 
riches which are found there in lavish profusion. 





FIVE-MINUTE SERMONS 


A Complete Course of Instructions on Christian 
Doctrine 


Adapted from the Italian original of CarpinaL Cosimo CorslI. 


XLVI. ON RELAPSING INTO SIN 


As there are various classes of sin, so there are various classes of 
sinners. There are some who commit sin through ignorance, others 
break the commandments through weakness in battling with the 
violent assaults of their passions, but others sin designedly and with 
malice. Sinners fall not infrequently in consequence of violent 
temptations ; but there are those who have the presumption to offend 
God with eyes open, in cold blood; they, as the righteous Job 
laments, voluntarily separate themselves from the true good, which 
is God. 

For sins committed through frailty and ignorance, the Holy 
Spirit promises pardon in innumerable passages of Holy Scripture 
(Prov. xxiv, 16; Acts iii, 17; Heb. v, 2, etc.). Sins, however, com- 
mitted in malice, are more difficult to repent of. Not infrequently 
is this the case with relapses into sin. 

For this reason, I should like to show you to-day in what a 
desperate condition those place themselves, who, yielding to the 
pernicious allurements of the devil, have the misfortune of relapsing 
into that deadly stupor of sin from which shortly before they had 
been aroused to their great delight. May you, thus warned, en- 
deavor to persevere in the grace of God by vigilance over your- 
selves and shun the evil ways whence the hand of God has lovingly 
rescued you. 

After Jesus Christ had healed the sick man who for thirty-eight 
years had waited at the side of the pool Bethesda to be cured, He 
said to him: “Sin no more, lest some worse things happen to thee.” 
When Samson, through his infatuation for Delilah, had been taken 
prisoner by the Philistines, he found strength to escape his bonds, 
but once he realized the malice and treachery of this woman, and 
still allowed himself to be beguiled by her, he challenged the Lord 
to forsake him. Taken prisoner again, he was now unable to break 
his fetters. 

This is a warning for those who, rescued by God’s grace from the 
bonds of sin, again betake themselves into danger, allow themselves 
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again to be made captive by their passions. They have been received 
by the Almighty as children of God, having regained the garment of 
innocence and the title to eternal glory. They have experienced 
the blessed yoke of the Divine law and know how good the Lord is 
to those who love Him (Prov. viii, 17). And if, nevertheless, they 
return to the very vices they had thrown off (Prov. xxvi, 11), what 
may they expect? Of diseases of the body, we know that relapses 
are usually more severe than the original attack, and more likely to 
be fatal. And so it is with spiritual ailments. Means that succeed 
in arousing the sinner from the perilous sleep of sin may fail 
to save him in his relapse. The thought of the last judgment, 
of the frightful torments which await the unrepentant sinner, made 
a profound impression upon the youth caught in the fetters of 
sensuality, upon the thief, the slanderer, the drunkard. They re- 
flected, repented of their sins, received forgiveness and regained 
sanctifying grace. But when they turned back to make friends 
again with their vices, they become hardened and stubborn, they 
become indifferent to their condition. Such people forfeit the grace 
of assistance by God by their refusal to value it when it was so 
freely given. 

And have they not deserved, too, to be treated thus by God? 
Great, indeed, is their disregard of Him, the contempt, the offense 
which they offer Him. They had been slaves of satan, had ex- 
perienced the unhappy condition of the sinner, and had then under 
the banner of Christ tasted of the sweet happiness of the just. By 
returning to their former sins, which they had vowed to detest, 
have they not thereby declared that they are better pleased with 
the service of satan than with the service of God? If they prefer 
a fleeting sinful enjoyment, and renounce the eternal enjoyment 
of God, do they not actually declare, as St. Thomas says, that they 
would rather continue in this blasphemous enjoyment than receive 
celestial happiness? What greater insult could be offered to God? 

Take heed then, my brethren, not to put yourselves again in 
danger of sin, otherwise you will run the risk of being forsaken by 
God. 

The Lord has determined, as St. Alphonsus teaches, how often 
He will await each man’s return to Him and what degree of grace 
He will bestow upon him. When a man relapses in excess of this 
number, what, then, is to become of him? Where is the sinner who 
knows whether the measure of his sins has not been filled and that 
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another relapse into the same will make it probable that he will 
die unrepentent? The fallen angels committed one single sin, and 
yet they were irrevocably damned. Pharaoh had resisted the warn- 
ing cry of the Lord, and he went to his destruction in the Red Sea. 
You, who have often offended God, what certainty, even what 
probability, is there you will rise up again should you fall once 
more? Salvation is not attained by beginning well, but by persever- 
ing to the end, as Jesus Christ teaches (Matt. x, 22). 

But you will say there is great difficulty in avoiding relapses and of 
exercising perseverance. Temptations are frequent and violent, and 
our nature weak and inclined to sin. St. Bernard tells us that 
. walking the path of perfection is in the beginning difficult and 
wearisome, yet practise makes it easy and enjoyable. If, therefore, 
you desire to persevere on the path of righteousness, you must 
undertake to work your soul’s salvation with zeal and steadfastness. 
It is not enough to say, “I will no longer offend God.” You must 
examine with particular attention into your favorite sins, the par- 
ticular faults which trouble you most, then aim directly at over- 
coming them. Strive to attain the virtues which are opposite to 
these sins. This, briefly, is the way to obtain victory over your 
evil inclinations and to avoid relapses into sin. 

Perform your every action as if it were the last of your life. 
Say to yourself every day: “I may have reached the end of my life; 
I will to-day take particular care not to fall into sin, but to acquire 
much merit. If you so act you will persevere and be saved. Amen. 





XLVII. ON THE LOVE OF ENEMIES 


The love of God and the love of our neighbor are the two hinges 
upon which all the Divine commandments turn. As all branches 
of a tree grow from its one trunk, so do all virtues proceed from 
charity, and though the Lord’s commandments prescribe numerous 
things, they all are related to Christian charity, the origin and aim 
of all good works. 

There are not a few Christians who believe they satisfy the com- 
mandment of loving their neighbor by being kind to their friends, 
by not taking revenge for insults received, and by not actually 
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hating their enemies. This is a great mistake, because Christian 
charity requires not only that we love our friends in God, but we 
must also love our enemies for God’s sake. It suffices not to take 
no heed of offenses endured, not to seek revenge for them, not to 
hate our enemies, but we must actually love them, because Jesus 
Christ so orders it, because the Lord does the same towards us, 
because we cannot be saved unless we love those who offend or 
persecute us. 

“Love your enemies, do good to them that hate you, and pray 
for them that persecute and offend you” (Matt. v, 44). These are 
the words of Jesus Christ. And these words are not simply words 
of counsel; no, they contain a strict commandment. Jesus Christ 
declares that if our justice does not abound more than that of the 
Scribes and of the Pharisees, then we shall not enter into the 
kingdom of heaven (Matt. v, 20). Revenge was forbidden to 
the Israelites; it was reserved to Divine justice; they were not 
allowed to foster hatred towards their neighbors, and had to for- 
give offenders. But to Christians the commandment was given 
even to love their enemies, and conformance to this precept was to 
be a distinctive characteristic of all true Christians. 

Of course, we are not obliged to give our enemies proof of 
special and extraordinary good will. To fulfil the Divine command- 
ment, it suffices to manifest the acts of charity which we owe in 
general to our neighbor. Therefore, we must not exclude those who 
injure us from our prayers; we must be ever ready in all sincerity 
to help them in their need. Yet, if we do good to our enemies over 
and above this obligation, this is an agreeable sacrifice to the Lord, 
and a potent means of helping the one offended to eradicate all 
hatred and aversion from his heart, a means also, of inducing 
the offender to deplore his injustice. Therefore, the apostle ad- 
monishes us to overcome evil by good (Rom. xii, 21), because 
thereby we heap coals of fire on the head of our adversary (Rom. 
xii, 20; Prov. xxv, 21). This means, as St. Jerome declares, that 
the fire of Christian charity, by reason of which we repay offenses 
with benefits, effaces the malice of the offender by setting fire to 
it, as it were. The confusion which he usually experiences leads 
him to reflection, to repentance and amendment. 

God did not content Himself by imposing the commandment to 
love our enemies ; He shows us the way by His example. As often 
as you consent to a grievous sin, vou become the enemy of God. 
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He could at that time cast you into hell, and in justice let you 
feel His wrath throughout eternity. And yet He waits for your 
repentance. Even if you continue to be His enemy, He does not 
forsake you. He rather lets you experience the effects of His 
love and grace. He preserves your life, provides you with many 
natural advantages. Behold, says Jesus Christ, how the heavenly 
Father treats His enemies. 

And, again, while sin dwelt in your hearts, while you were the 
enemies of God, He offered you His hand to assist you out of the 
abyss of your sins. He illumined your understanding that it might 
perceive the gravity of sins. He softened your heart and inclined 
it to penance. He it was, who, as if in need of your friendship, 
hastened to follow you, when you had gone far away from Him, who 
impelled you to return to the path of salvation. You were the 
offender, He the one offended, and yet He condescended to beg you 
by the lips of His priests to become reconciled to Him again. 
Finally, you surrendered and repented of your sins, and did the 
Lord content Himself by putting aside His wrath? No. He gave 
you back, too, the white garment of innocence, received you again 
into the ranks of the just, and amongst the number of His friends, 
and made you again an heir to His glory, so that with the Apostle 
St. Paul you could say: “But where sin abounded, grace hath 
abounded more” (Rom. v, 20). 

Only one condition is necessary in order to have part in the in- 
heritance of celestial glory, namely, that we become children of 
God, and therefore heirs of heaven. But in what manner can we 
become children of God? Jesus Christ teaches us this in plain 
words when He says: “Love your enemies; do good to them 
that hate you; and pray for them that persecute you and calumniate 
you ; that you may be the children of your Father, who is in heaven” 
(Matt. v, 44, 45). 

Heed this well, dear brethren, we cannot go to ‘heaven unless we 
love our enemies in sincerity of heart. The whole law is contained 
in the two commandments to love God above all things, and our 
neighbor as ourselves. But we do not fulfil the latter command- 
ment if we refuse good will even to a single individual. Though 
our enemies may have offended us, they are our neighbors; they 
have their origin from the same heavenly Father, are ransomed by 
the same Saviour, are destined for the same goal. Hence we have 
no right to refuse them our affection. God permits others to offend 
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us, in-order that we may have the opportunity of exercising virtue 
and acquiring greater merit. 

In order to comply with this Commandment, it is not sufficient 
merely to suppress revengeful feelings, whilst, on the other hand, 
we turn our backs upon our enemies and let them know that we have 
been offended. If you rejoice at the misfortune of your offender 
and are displeased at his good fortune, you may be convinced that 
the spirit of revenge and not of charity dwells within you. The 
most certain proof of your charity to enemies is a feeling of 
pleasure at his success, and sorrow at his misfortune, as St. Gregory 
states. 

How can we possibly refuse to love our enemies, knowing that 
Jesus Christ enjoins this love upon us, that the Lord exercises the 
same towards us, and that without it we cannot attain to eternal 
glory? How can we refuse to reward offenses with benefits, in- 
juries with good deeds, if we profess to be true disciples of Jesus 
Christ, who, even dying upon the Cross, implored God’s forgive- 
ness for his executioners? Let us put aside, then, for all time, 
all hatred, anger and enmity; let us be magnanimous towards those 
who trespass against us making ourselves thus worthy children of 
the heavenly Father. Thereby we shall induce Him, whom we have 
so often offended, to treat us as we treat our fellowmen. For, to 
use the words of St. John, it is right to return good for evil to 
those who partake with us of the same nature and grace, who are 
to participate in the same happiness, for love of the God who, when 
we were His enemies, reconciled us with Himself through the death 
of His Son (Rom. v, 10). Amen. 





XLVITI. FRATERNAL CORRECTION 


Christian charity obliges us to assist our fellowmen in bodily 
needs. St. John teaches that if anyone shut his heart to his neigh- 
bor’s wants, the love of God is extinguished in him (John iii, 17). 
And St. Ambrose holds the opinion that he who, though he can 
prevent it, lets a fellowman perish of privation, is as guilty of 
death as if he had killed him by violence. 

If, then, a strict commandment obliges us to assist our fellowmen 
in the needs of the mortal body, must not Christian charity, even to 
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a greater degree, oblige us to give assistance to the immortal soul, 
created to the image of God, redeemed by the Blood of the Son of 
God, and destined to live eternally in the happiness of heaven? 
How can it be possible that we should be required to rescue the 
body and be free to allow the soul to go to destruction? Plainly, 
this cannot be. A special means of giving assistance to the spiritual 
welfare of our fellowmen is fraternal correction, and this means 
has been particularly impressed upon us by Jesus Christ. Care 
for the spiritual welfare is of as much more importance than 
rendering bodily assistance, as the soul is so infinitely more noble 
than the body. Yet, how difficult it seems to exercise fraternal 
correction. 

Sharp criticism, even appalling calumnies, are quite common. 
But when there is need of extending a helping hand for the welfare 
of a neighbor’s soul, men become silent. Many seem to think that 
to correct those who are at fault is a perfection, not a duty. We 
shall see, however, that fraternal correction is not merely a counsel, 
but an important obligation, not only for superiors, but for all of 
us without exception. 

God anticipates the conversion of a sinner by an interior impelling 
of His grace, but the sinner must cooperate with the grace of God. 
If, then, the sinner is indifferent to the interior inspirations of 
Divine grace, an external stimulus is often of great advantage in 
arousing him from his sleep of sin. God alone is, of course, 
thoroughly capable of converting the sinner by inspiring him with 
an effective detestation of his sin, but He demands that the 
members of the mystical Body of Christ render one another assist- 
ance in their spiritual need as well as in the needs of the body. 

Holy Scripture provides a very instructive example of this truth. 
When King David became an adulterer and murderer, he knew 
well that he committed crimes against the laws of God. We must 
suppose that the Lord stirred his heart with unrest and remorse of 
conscience, in order to bring him to repentance. But a whole year 
had elapsed and David was still impenitent. What did God do to 
induce him to repentance? He sent the prophet Nathan to David, 
and he presented to the king, in the guise of a parable, the crimes 
he had committed. The words of the prophet and his implied 
reprimand made more impression upon David than all the gnawings 
of conscience during many months. He confessed his guilt and 
effaced it by such great contrition that Nathan, before he left him, 






oe Ree eS 











800 THE HOMILETIC MONTHLY 


declared him to be reinstated in the friendship of God (II. Kings 
xii, 5, 7, 14). 

You may reply it is perfectly becoming for prophets and priests 
to exhort the erring, but that a lay person cannot presume to go toa 
neighbor and upbraid him for his shortcomings. But I say to you, the 
commandment of fraternal correction, as the fruit of Christian 
charity, obliges all Christians without exception, as the Holy Ghost 
teaches us (Ecclus. xvii, 12). Of course, it must be exercised with 
great caution and prudence. The apostle exhorts the younger people 
in their exhortations of older persons not to rush in upon them, but 
to assume the part of a respectful petitioner, rather than that of a 
censor (Tim. v, 1). If, with kindly words, with expressions of 
ardent good will from a heart, only solicitous for God’s honor and 
our neighbor’s salvation, you admonish your neighbor at the right 
time and place privately, your admonition rarely provokes to anger. 
“On the contrary,” says St. Cyprian, “he will feel bound after- 
wards to thank you for placing him in a position of forsaking his 
errors.” 

Indeed, as correction is intended to promote the neighbor’s 
amendment, so in case where it would, without doubt, be useless 
intrusion, prudence requires silence, and exhortations would prob- 
ably make matters worse. Still, do not be too hasty in concluding 
that admonitions will be useless, as this impression may be due to 
your desire to have nothing to do with the case, rather than to 
prudence. Who, indeed, can tell with certainty, whether a sinner 
apparently ever so hardened, may not be ready to follow the voice 
of him, who, supported by Divine grace, exhorts him, rather than 
be offended and angry? Admonish with charity and gentleness, and 
fear not. 

It may happen, nevertheless, that you encounter persons who you 
may prudently suppose are not going to listen to exhortations, and 
under such conditions keep silence; but even in such cases you may 
exercise fraternal correction by manifesting in your demeanor, 
without intending offense, your disapproval of the sinful conduct. 
Refuse to listen to indecent talk—to calumny. Silence in conversa- 
tion, or avoidance of association, will occasionally be an impressive 
admonition for the erring. 

If we foster a true Christian charity, we shall not be likely to 
transgress the commandment of brotherly correction. Let us truly 
love God and the soul of our fellowman, so dear to Him; love it so 
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well as to seek to save it, and it will at least be difficult for our 
neighbor not to listen to our gentle exhortations and to draw profit 
therefrom. If there were more concern for the spiritual welfare 
of fellowmen, the world would be better than it is. 

Let us not overlook the great advantage we derive from this 
form of neighborly love. We gain, first of all, our brethren, as 
the apostle writes (James v, 1). 

How consoling it is to gain a soul, to draw it from the abyss, to 
restore it to God. What a priceless gain. Is it not a truly 
apostolic office, one exceedingly pleasing to God? The same apostle 
writes that whosoever restrains a sinner from the path of destruc- 
tion, covers a multitude of his own sins, as God will be moved 
thereby to grant him special graces to attain to the knowledge of 
his own faults. And if our correction of our neighbor should 
remain without result, yet our work of spiritual mercy will not 
remain unrewarded by God, who measures our merits according 
to our endeavors and not according to their success, which does 
not depend upon us. 

In consideration of these facts, let us be zealous in fulfilling this 
duty. And if, in doing so, we suffer unpleasantness or enmity, let 
us remember the words of Jesus Christ, who promised: “Blessed 
are they that suffer persecution for justice’ sake; for theirs is 
the kingdom of heaven” (Matt. v, 10). Amen. 





XLIX. HUMAN RESPECT 


I wish to talk to you to-day about a particular enemy of our 
salvation, an enemy who assails many weak Christians and brings 
ruin to a great number. It is human respect. Numerous are its 
victims. Many become its prey. Called by Christ to be warriors 
beneath the flag of the Cross, to taste the sweetness of His yoke, 
to partake of His glorious banquet in the holy Sacraments, to 
persevere in prayer, to listen to the divine Word, human respect 
causes many to neglect the means of grace which their Saviour 
offers them, to turn their backs upon Him; they are Christians in 
name only and not in their deeds. 

In order to fortify you against this enemy, to encourage you to 
oppose and conquer the same, I will show you how injurious 














802 THE HOMILETIC MONTHLY 


human respect is, how unreasonable, how disgraceful it is for 
Christians to let themselves be influenced by it. 

The Christian true to his faith has at all times been persecuted. 
In the early ages he was harried by bloodthirsty Roman emperors; 
later on, and to our very days, by unbelievers, and, alas, by their 
own brethren in Christ. Many are the Christians in name who, 
not content with ignoring the commandments, ridicule and mock 
those who are faithful to their religious duties. Their aim is to 
induce others to live as they do, so that their sinful conduct may 
be condoned by the concord of others. It is impossible to imagine 
the injury which these helpers of satan cause to weak Christians, 
who let themselves be influenced by them, instead of treating them 
with well-deserved contempt. 

Here is a youth leading a dissolute life. Finally, urged by his 
conscience, he determines to reform. He begins to attend church 
prays most fervently, and receives the Sacraments. But behold, 
when his companions in vice perceive that he has become decent, 
respectable and religious, they laugh at him, ridicule him, call him 
a hypocrite, a weakling. And this youth, weak and unable to bear 
ridicule, gives way to his human respect, becomes ashamed to go to 
church, to the Sacraments, more or less gradually goes back to his 
vicious ways. This is a fair example of the pernicious influence of 
human respect. With little changes the same thing happens in all 
walks of life. No man nor woman is secure from this sort of 
persecution, a persecution vastly more devastating than the bloody 
massacres of Christians in the early ages. 

And not only are there Christians who, for fear of being ridiculed, 
omit the good they are bound to do, there are those even who do 
evil in order to escape the suspicion of being faithful to their 
Church, of being virtuous and God-fearing. 

Some one has been insulted, but he intends to forgive like a 
Christian. But there are his friends to reckon with. They say he 
must not tolerate any such treatment. He must get square, must 
return insult for insult, blow for blow, and the poor foolish man 
shelves his own better sentiments and does something which he 
dislikes, which brings him certain injury, something forbidden by 
God, just to escape the criticism of his so-called friends. It seems 
so foolish, so contrary to the common good, and yet we see it happen 
every day. 

Another person is made an ear-witness of base calumnies, of 
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blasphemies; fun is made of sacred things, immodest conversa- 
tions are carried on in his presence. He or she knows the false- 
hood of the calumny, knows it is sinful to participate in such con- 
versation ; at heart they even dislike it, but they fear to contradict, 
they fear to appear more decent, more respectable than their despic- 
able companions, smile at the foul language, and pretend by their 
behavior to enjoy it. They give it their sanction and join in the sin. 
Tell me, am I not right? Have you not seen it happen? Why 
should anyone be ashamed to appear devout and God-fearing? 
Why should you blush while honoring and serving the Supreme 
Lord?) Why forsake the path to heaven, and take to the road to 
hell, in order to escape gossip, to escape ridicule? What folly! 
What shame! 

And what is it, really, what does it amount to, this gossip, this 
ridicule, of others? Are you really so inexperienced as not to know 
that you cannot please men, no matter what you do? If you live as 
true Christians, people may say you are simple, silly, old-fashioned, 
hypocrites. If vou essay an indifferent or vicious life, they will 
say you are unprincipled, unreliable, immoral, without respect for 
God or law. But if the world despises one thing more than another 
it is the weakling, the man without honor and backbone, the man, or 
woman, for that matter, who is afraid to show his or her true 
colors, who have not sincerity and self-respect enough to stand for 
what they know is right. Reputable, decent people will not criticize 
you for living up to your religion, to your principles. Who derides 
you, who calls you a devotee, a bigot? The Holy Ghost gives us 
the answer. He says: “He that walketh in the right way and 
feareth God, is despised by him that goeth by an infamous way” 
(Prov. xiv, 2). And on account of such people, because of their 
derision and mockery, would you be ashamed to profess to be true 
Christians, to be persons of honor, of religion, of the fear of God? 
In order to escape their disdain, their displeasure, would you sacri- 
fice your soul’s salvation and cast yourselves into hell? (Matt. x, 
32). What can be more foolish, more shameful? 

Fear God, not the talk of the world. Think of saving your soul. 
Do not concern yourself with the ridicule of the ungodly. Live and 
act as true Christians. Despise the world and its judgment. Re- 
member that at the hour of your death all the praise and com- 
mendation of your neighbors will be absolutely of no avail, if it is 
contrary to the judgment of your Maker, whose displeasure is the 
only displeasure to be feared. Amen. 
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XLV. HOLY ORDERS 


BY THE REV. WILLIAM GRAHAM 


“Stir up the grace which is in thee by the imposition of my hands.”— 
II. Tim. i, 6 


SYNOPSIS.—Introduction.—Analogy between Holy Orders and Marriage. 
Both carry on the Kingdom of God. All grades or steps in Holy Orders 
cluster round the priesthood as their common aim and center. 

I. Priest and sacrifice correlative terms. Sacrifice at all times, the main 
function of public worship. Body of men set apart to offer sacrifice. 
Holy Mass, sole surviving sacrifice, pleasing to God. Embodies what was 
best and highest in all other forms of this rite. Requires priesthood—the 
outcome of Holy Orders. 

Without a priesthood, the world a spiritual desert. Where true altar 
and priesthood abolished, replaced by a table and a ministery. The crav- 
ing for an offering and a true priesthood to offer, ever remains. Mere 
inward sacrifices in the way of prayer and self-denial insufficient. 

Great aim of Church, to retain, provide, and reform if needful, her 
clergy. “Ye are the salt of the earth,” she says to them with Christ. 
Chosen men, physically, morally and intellectually fit for the great work 
of offering the adorable Sacrifice of Holy Mass. 

Young Levite, who celebrates Mass te first time, has been long and 
carefully prepared for the sacred functions of his ministry. 

II, After admittance into clerical state, by ceremony of Tonsure, he 
has mounted the altar by a ladder of seven steps, the four minor ‘and 
three major orders making up the Sacrament in its integrity. All seven 
bear on the great Eucharistic Sacrifice. Complete in priesthood. 

Therein he receives two main powers: (a) the power of consecrating, 
and (b) that of absolving; other powers also. 

Episcopacy is extension of priesthood ; functions. 

Christ present in His Church in a hidden manner, under Eucharistic 
veils, visibly, in his priesthood. In their person, He is ever “going about 
doing good,” discharging through them His triple office of King, Priest 
and Prophet. How? 


Introduction—Holy Orders and Matrimony come last in the list 
of sacramental rites, yet it is they that carry on the Kingdom of 
God. The fecundity of holy wedlock gives to the Church her faith- 
ful people; that of Holy Orders her devoted clergy. There is a 
striking analogy between them; as under God, they are both springs 


*A schedule of this course may be had by application to the publisher. The 
first three parts of this series, on the Creed, the Commandments and the 
Means of Grace, respectively, appeared in previous volumes. 
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of life, one in the natural, the other in the spiritual, order. Both 
are fenced in, guarded, and sanctified by holy continency. Strict 
conjugal fidelity and rigid marital purity are to the spouse what 
holy and spotless chastity are in the priest. Both states imply and 
connote sacrifice. Of Holy Orders we speak to-day. (No more 
appropriate occasion can offer to speak on this subject than the 
present, when a young Levite, fresh from its sacred rites, offers up 
with consecrated hands for the first time in holy Mass the spotless 
Victim of Calvary.) The terms, priest and sacrifice, are inseparable. 
For, though “the law maketh men priests who have infirmity” 
(Heb. vii, 28), yet, “Every high priest taken from among men is 
ordained . . . that he may offer gifts and sacrifices” (Jbid. v, 1). 
Priest and sacrifice are thus correlative terms, like king and king- 
dom, husband and wife. The Sacrament of Holy Orders, in all its 
steps, implies sacrifice or the discharge of some function bearing on 
sacrifice. To form sacrificing priests, therefore, was Christ’s pur- 
pose in the institution of this Sacrament. The episcopate is but an 
extension of the priesthood, conveying the power of propagating, 
or carrying down, the priestly office; the lower orders are but 
grades of the priestly office, or, rather, steps leading to it. 

To understand thoroughly the Sacrament of Holy Orders, given 
for the perpetuation of the priesthood, we must grasp well the idea 
of sacrifice, the main function of the priest. His office is to stand 
between the people and God, “offering gifts and sacrifice.” There 
is a sense, no doubt, in which all Christians, just as formerly all 
Jews, were said to be priests, offering up the great inward sacrifice 
of prayer, and praise, and self-surrender to almighty God; but this 
does not touch the question of the outward, public, visible worship, 
that men, as a body, felt ever bound to offer to God. Now, the main, 
central and highest form of this public cult has always been some 
kind of sacrifice. All religions, true or false, offered sacrifice, and 
gradually there grew up amongst them a body of men set apart to 
offer it. It is the abuse, not the use, of sacrifice we condemn, both 
in Jew and Gentile. Of course, the inward worship of the heart is 
ever binding; but this only accentuates the need of outward, joint 
worship on the part of society at large, ever expressing itself in 
offering, 4. @., sacrificing, some outward thing, fruits, flowers or 
animals. These offerings were consumed or destroyed, or equiv- 
alently so, in order to bear witness to God’s supreme dominion over 
all things. Live victims were slain, to show that God was master 
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of life and death. The offering was ever made to God, or some one 
reputed as such. Hence, sacrifice is the highest form of religious 
rite, and differs essentially from other and secondary acts of Divine 
worship. It cannot, without idolatry, be offered to a creature. To 
make this offering duly and worthily, a priesthood has been estab- 
lished. With us, this is done by the sacramental rite of Holy Orders. 
A priest is not one merely chosen to read public prayers, or preach, 
or take a leading part in local good works. No sacramental symbol 
is required to enable a man to discharge these offices. The main 
function of the priest is to sacrifice; and, in the new law, to absolve 
from sin. Divine service is not necessarily Divine sacrifice. The 
rite of sacrifice, as essential, indeed, the main central act of worship, 
can never perish from the earth, nor a priesthood to offer it. 
Forms, rites and ceremonies may change—not the priestly offering. 
The abrogation of the sacrifices of the old law was only the intro- 
duction of the one majestic sacrifice of the new, still carried on in 
the Mass, and offered daily by the new priesthood “from the rising 
to the setting sun.” There is, and was, only one sacrifice worthy 
of God, and adequate to atone for sin—that of Christ on Calvary. 
That one sacrifice is still offered in an unbloody manner in the Mass 
by the visible priesthood, representing and sharing in the power of 
our one invisible High Priest, Christ. Mystic powers are conveyed 
in Holy Orders, the chief of which is the perpetuation of the sacri- 
fice of the Cross, “Do this in commemoration of me.” This com- 
mand to sacrifice, 7. ¢., offer Christ’s precious Body and Blood, the 
Church faithfully carries out through her priests. The Victim is 
the same, the priest the same, Jesus Christ, speaking through His 
priests, the manner only differs. The Mass is the Sun of Divine 
worship. It sums up in solemn splendor and spiritual beauty all 
other outward forms of sacrifice. We may say, in a reverent sense, 
that the old and the new law survive in the Mass. Nature, in the 
form of grape and wheat, all that men can bring in the way of art, 
and wealth, and taste, flowers, and music, and, on occasions, majestic 
rites, are embodied in the great Eucharistic Sacrifice of the Mass. 
All men’s gifts to God circle round the altar, or are collected in the 
church, where holy Mass is offered by the priest, “first for his own 
sins, then for the people’s” (Heb. vii, 27). The Mass is the one 
changeless Sacrifice of the Cross, offered up all the world over, for 
the quick and the dead. 

For carrying on such a sacrifice a worthy priesthood must be 
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provided, and this is effected by the Sacrament of Holy Orders. 
The priesthood of the old law came down by natural family descent 
from Aaron, the high priest; but the priesthood of the new law 
comes down from Christ in the powers transmitted through Holy 
Orders. Apostolicity, 1. e., the carrying on the mission, entrusted 
to the apostles by Christ, is a note of the true Church, resting on 
the unbroken succession of her orders. Ordination, 1. e., Holy 
Orders, transmits the main features and powers of Christ. Now, 
“He was a priest forever, according to the order of Melchisedec,”’ 
who offered, as you may remember, bread and wine, the matter of 
the Sacrifice of the Mass. “As my Father hath sent me, so I send 
you.” This transmission of Divine authority exists in the priest. 
He is sent by the apostles, still living in the bishops, who still 
“ordain priests in every church” (Acts xix, 22), and thus continue 
“to give some apostles . . . some pastors . . . for the work 
of the ministry” (Eph. iv, 11), and see that none “assume this 
honor save those who are ‘called by God as Aaron was’” (Heb. 
Vv, 4). 

God works in us ministerially, in grace, as in nature. He sends 
His gifts, temporal and spiritual, through others. Priests are, in 
St. Paul’s words “the dispensers of the mysteries of God.” They 
thus guard and administer the channels of grace. We may say, 
therefore, with truth, that Holy Orders is the fountain of spiritual 
life in the Church. It is the source of all the streams of grace that 
water the garden of God. Without Holy Orders the world, spirit- 
ually, would be a wilderness. It would lie under perpetual interdict. 

The city of God, alive to-day with the hum of prayer, and praise, 
and sacrifice, would be, without Holy Orders, like a city of the 
dead, as silent and lifeless as the grave. So pressing is the need 
of a priesthood, that where the churches are closed or desecrated, 
and the true priests slain or driven away, they get soon re-opened ; 
and if the altar and true sacrifice are not restored, they are replaced 
by a table or reading-desk, and a sham clergy put in to take the 
place of real sacrificing priests. If men cease to worship the true 
God by the one true sacrifice, through the one true priesthood, they 
take to themselves false ones. Divine worship of some sort is a 
social need. 

Hence, the devil’s best weapon in his war with Christ is the 
removal or corruption of the clergy, the drying up, in fact, or 
poisoning, the wells of Holy Orders. All the great persecutors, 
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from Nero downwards, have mainly aimed their death-blows at 
the heads of the clergy. “Scatter the shepherds, and the flocks will 
be dispersed,” is their motto. 

It was to His priests our Lord said: “Ye are the salt of the earth,” 
adding, significantly, “What, if the salt be corrupted,” meaning, 
that no greater curse or blight can fall on the Church than a corrupt 
or faithless priesthood. Hence the anxiety, ever shown by her, 
for the training, selection and reforming of her clergy. Thank 
God, in spite of local and individual scandals, the Catholic priest- 
hood has ever, as a whole, lived up to its ideal, and under all 
circumstances called mankind, both by preaching and example, to 
a lofty standard of truth and righteousness. Let slanderers say 
what they will, the proportion of bad or imperfect priests never 
exceeded, if it ever even came up to, that of those who were present 
with Christ Himself at the first Eucharistic banquet. Indeed, the 
Catholic priesthood has ever shown marked powers of self-recovery 
and readjustment to changed social and political conditions. It 
flourishes under and survives every régime. Whilst’ forms of 
government perish, never to rise again, one bad harvest, so to say, 
amongst the clergy, is followed, as in nature, by better ones. There 
is ever “ a second spring” in progress somewhere amongst them. 
“Digitus Dei est hic,” “The finger of God is here; and it is wonder- 
ful to our eyes.” 

The secret, in reality, lies in the mystic rite of Holy Orders, the 
Sacrament, “by which,” to use the words of the Catechism, “priests 
and other ministers of the Church are ordained, and receive power 
and grace to perform their sacred duties.” 

The preparation required for this Sacrament and the ritual ac- 
companying its bestowal are most searching and impressive. The 
young Levite who officiates before you to-day has had to undergo 
many long years of trial and training ere being deemed worthy te 
enter the priesthood. Before admission even as a candidate for 
Holy Orders, searching enquiries were made as to his fitness for 
the priesthood, physically, morally and intellectually. Though 
derocratic in manning her clergy from every rank and class of 
tle community, yet does the Church require fulness and integrity 
of life. The pure, spotless sacrifice demands this in those who rep- 
resent “Christ our High Priest.” Hence, to be blind, lame, deaf, 
or notably deformed physically, is a bar to orders. The same may 
be said of those morally and intellectually defective. 
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II. As a prelude to Holy Orders he received the tonsure, i. e., 
his hair was cut in form of a crown, to denote his abandoning 
worldly dignities and pursuits, and entering the clerical state. Not 
that he is thereby cut off from the people, but merely reminded of 
his duty to be, in a special manner, a man of God. Pleasures, 
amusements, and pursuits permissible to the laity are forbidden to 
one who thus dedicates himself exclusively to the service of God 
and His people. 

After years of study and training he reached the summit of 
Holy Orders, the priesthood, by a ladder of seven steps, beginning 
with the four minor orders of doorkeeper, lector, exorcist, acolyte, 
and terminating with the three major orders of subdiaconate, 
diaconate, and priesthood. All these grades enable the recipients 
to discharge certain functions having a near or remote bearing on 
the great Eucharistic Sacrifice of the Mass. They are not separate 
Sacraments, but branches or parts of the one Sacrament of Orders. 
Indeed, it is questionable whether any but the priesthood and 
deaconate are fully sacramental at all. Each and all of these seven 
orders open up and suggest many interesting, historical and liturgical 
questions, but I limit my observations to the priesthood, the sun 
and center around which all revolve. All converge in preparing 
those who receive them to be “sacrificing priests.” 

Two great powers with corresponding grace to use them are 
conveyed in ordination ; the first, over the real and natural body of 
Christ in Consecration; the second, over the mystical body of Christ, 
the Church, in Absolution, or the forgiveness of sin. The granting 
of these powers, inherent in the Sacrament, is accompanied by all 
the pomp, impressiveness and splendor to be found only in Catholic 
ritual. Each ceremony is a lesson and a prayer. The instruments 
of sacrifice and the Book of the Gospels, solemnly handed over with 
accompanying prayers, convey a solemn message to ear, and mind, 
and heart. The most impressive moment of all is the laying on of 
hands, with prayer, by the bishop, forming an essential element of 
the sacramental rite. The same tremendous power bestowed by 
Christ on the apostles of changing, in His name and person, bread 
and wine into His Body and Blood, is conferred on him. Christ 
has said to him, as to the apostles at the last supper, when He 
wished to perpetuate the gift of the Eucharist, “Do this in com- 
memoration of me,” viz., what He had done, when, ‘Taking bread, 
He gave thanks and brake; and gave to them, saying: ‘This is my 
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body, which is given for you.’ . . . In like manner the chalice 
also, .. . saying, “This is the chalice, the new testament in my 
blood, which shall be shed for you’” (Luke xxii, 18, 19). 

Moreover, he has received from the same source power of juris- 
diction over the mystical body of Christ, in being qualified to take 
his seat in the tribunal of the Confessional, and act therein towards 
the faithful as judge, doctor, and father. “Whose sins you shall 
forgive, they are forgiven,” is Christ’s commission to all priests 
for all time. He is now, in the words of St. Paul, “A minister of 
Christ and dispenser of the mysteries of God” (I. Cor. iv, 1). 

R sides these two great powers of consecration and absolution, 
the priestly functions involve the administration of the Sacraments, 
except Holy Orders and Confirmation, the instruction of the people 
in faith and conduct, as well as consoling, visiting, and otherwise 
helping the sick and dying. It is his to bless, preach and rule in 
the name and power of his divine Master. But, as “everything 
must be done in order amongst us,” the exercising of these powers 
and duties is subject to the bishop, “to whom it is given to rule the 
house of God.” 

The episcopate, it may be observed, is not a distinct order in 
itself, but the extension and plenitude of the priesthood. As suc- 
cessors of the apostles and rulers of the Church it is one of their 
main functions to administer the Sacrament of Holy Orders, thus 
perpetuating the priesthood and carrying on the kingdom of God. 
“They (the apostles, or first bishops) ordained priests in every 
church” (Acts xiv, 22). “I left thee,” says St. Paul to Titus, 
whom he had consecrated bishop, “that thou shouldst ordain priests 
in every city” (Tit. i, 5). Their power to teach the faithful and 
the clergy, to guard morals and disciplines, and generally to legis- 
late for and administer their dioceses, does not spring from Holy 
Orders, but is a sharing in the supreme jurisdiction granted to 
Peter, to whom is given main care of Christ’s flock. 

Neither bishop nor priest, be it observed, is a mere delegate or 
chosen representative of the community. Whatsoever the mode of 
election in times, present and past, the powers of the priesthood 
spring from their Orders. Ordination is not a civil, but sacramental, 
rite. It is of Divine, not human, institution. The grace comes from 
above, not from below. “Man imposes the hand,” says St. Ambrose, 
“God gives the grace.” The powers and essential privileges of the 
priesthood are the continuation and application of those of Christ. 
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Our Lord promised to be with His Church till the end of the 
world. He is present everywhere as God, and as man holds secret 
and silent court in the Blessed Sacrament. But He is therein im- 
movable and invisible, revealing Himself only to the eye of faith. 
Further, however, He is visibly and tangibly, though ministerially, 
present in His priesthood. They reflect Him in their lives; they, 
like Him, “go about doing good.” Their mission is to mirror 
Christ to the people. He was, and is, king, priest and prophet ; and 
their respective functions are discharged by Him not visibly, nor 
in person, but through the clergy, ministering to our spiritual needs 
in the pulpit, the confessional, and, above all, at the altar. 

The royalty of Christ is shown in Church authority, from the 
Pope down to our own immediate pastors. His office as prophet 
comes home to us in the teaching office of holy Church, whilst His 
priesthood is daily exercised in our behalf in holy Mass. 

It is significant that Holy Orders is one of the three Sacraments 
that impress an indelible seal or mark on the soul, called character. 
It implies a special consecration to almighty God, and is a reminder 
that the person thus sealed or marked should walk worthy of the 
character he bears, either as a child, a soldier, and, above all, a priest, 
of the true God. This hall-mark of the soul impressed in ordina- 
tion is never lost. Once a priest, a priest forever, whether he tread 
in the footsteps of John and Augustine, or of Judas and Arius. 

In the familiar sense of the term, character is the sum of qualities, 
good or bad, that combine to distinguish one person or thing from 
another. Life is the building up of character, the fixing of one’s 
habits. Though free, yet we know that men will ever act up to 
their character or fixed ways. Amongst Christians, notwithstanding 
the endless diversity of character, there is one point in which. all 
must meet—the imitation of Christ. For the Church, our Mother, 
is ever in labor, “till Christ be formed in us.” The true priest, 
like the true Christian, is he who in life and character truly lives 
and reproduces his divine Master. The training, the schooling, the 
ideals of the priesthood, have all one end in view—the building up 
of Christ in the soul. Swerving from “Jesus Christ, and Him cruci- 
fied,” in action or demeanor, seems a flaw in the sacerdotal character. 
It is a dimming and darkening of the hall-mark of ordination. 
Hence the outcry and gross exaggerations ever attending a scandal 
amongst the clergy. The very obloquy, criticism, and slander to 
which they are so unfairly exposed, spring from the perfection and 
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height of their professed aims and ideals in “‘living Christ.” The 
highest patterns of priestly life must, in the nature of things, fall 
infinitely short of this. Christ, the ideal man, like ideal beauty in 
art, is ever out of reach, ever receding to the skies, as we climb 
higher and higher the mountain of perfection; yet, He is the model, 
the one standard for all, but particularly for the priest. And, in- 
deed, every true priest as he stands at the altar, sits in the con- 
fessional, or goes in search of the lost sheep, in the wild wastes of 
life, must feel it specially incumbent in him to follow the Master, 
even though painfully conscious of his manifold unworthiness. 

Withal, the hostile world may be challenged to deny that any 
body of men ever imitated Christ better than the clergy, secular 
and regular, of the Catholic Church. History justifies their claim 
to be ever, in Christ’s words, “the salt of the earth.” 

Pray, then, for the young Levite, who says his first Mass to-day, 
that the grace of Holy Orders planted in his soul may bear fruit 
abundantly, and ever aid him in his high and arduous office. Pray 
the Lord of the vineyard, that He may send laborers into His 
vineyard, men “powerful in work and word”; men with wills of 
steel, and hearts of gold, men of light and leading, trained like St. 
Paul, in the best of all schools, that of “Christ and Him crucified.” 
Pray for him and all, remembering that they carry the great grace 
and responsibilities of Holy Orders, “in vessels of clay.” And 
whilst availing yourselves of their ministrations in the great work 
of saving your souls, do not fail to thank God, “Who hath given 
such power to men.” 
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XLVI. THE DIVINE OFFICE—THE PRIEST’S PRAYER 


BY THE REV. G. LEE, C.S.SP. 


“He that adoreth God with joy shall be accepted, and his prayer shall ap- 
proach even to the clouds.”—Eccles, xxxv, 20. 


SYNOPSIS.—Life of the Church, in prayer; her work done through it. She 
prays much; her priests’ continual prayer. The divine office from Scrip- 
ture, fathers, saints. Wisdom of praying Church. Breviary, familiar, nec- 
essary, interesting. Its prayer constant; universal; efficacious. 

I. Priest’s office, constant prayer; more than the Psalmist’s seven times 
a day, though like in division. Always beginning, continuing, ending; a 
voice like the sound of many waters. Unheard by the world; audible to 
the ear of the faithful. Even in this country, how continuous! Many 
thousand full hours of prayer every day; join with them. 

II. Universal prayer: everywhere—like the Catholic Church. Priests 
round the world: their accompanying breviary. In other hands too. On 
land and sea; by all routes and paths; in deserts and forests; on ships 
and trains—no place without priest’s prayer. Church’s example of prayer; 
our prayerfulness? Practice of early faithful. 

Ill. Efficacious prayer; because public prayer—with the promised Di- 
vine assistance; sayings of saints about it; because Church’s prayer, joyful 
adoring, authorized, ever aceptable; because prepared by God to be offered 
to Himself, mostly in His own words; because directed to His honor, to 
the salvation of His children. 

Conclusion.—Live and pray with living, praying Church. Like the Lord 
Himself, unlike the world. Believing, trusting, loving intercourse with 
God; against temptation; for fruitful blessing. 


Prayer is the breath of the life of the Church, the sign that she 
is living, the exercise by which she keeps her organized being in 
action. Her nature and her mission require that it should be so. 
She is, and she works for, the salvation of souls; and salvation is 
fairly commensurate with prayer. “You pray and you are saved,” 
say the saints to us; “you pray not, and you are lost.” As holy 
Church understands this connection of salvation with prayer, she 
ceases not from so necessary a work. 

How much she prays may not be'noticed by some Catholics. All 
are aware that she has many public offices, and that her great 
Sacrifice is always complete, divinely perfect prayer. But the 
multitudinous praises and supplications she is constantly sending 
up may easily escape attention. What is called the Divine office, 
the priest’s office, is her special form of prayer. Next to the Mass 
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and the Sacraments it is her greatest work. From the day on 
which St. Peter had to tell the faithful that he and the other 
apostles could not be occupied with the serving of tables and 
similar material pursuits, but should give themselves continually 
to prayer and the ministry of the Word, this priestly service of 
adoration and impetration has never been interrupted. 

The general character of this prayer took shape under the hands 
of the apostles and first fathers, of the saintly bishops, doctors and 
monks of early times, till the Roman pontiffs finally stereotyped it 
in our perfect Breviary. That book must be familiar to you, my 
brethren, at least by sight, for you see it in the hands of your 
priest from year’s end to year’s end, and wherever they go ’tis their 
companion, one of the things from which they are last separated, 
and without which they least can manage to live. It is chiefly a 
compendium of Holy Scripture, adapted to times and circumstances, 
and made sacredly human by an intermingling of heroic lives and 
supernatural occurrences. It is like the essence of the Church’s 
prayer: her ripe, heavenly wisdom is manifest on all its pages, 
in every thought suggested and every demand formulated. Like 
Jacob’s mother preparing a dish delightful to the palate of the 
father who was to bless, she has put on the lips of her chosen ones 
a form of prayer most sweet to the ears of God, who certainly hears 
and blesses; and the wealth of blessing is for every one of us a 
part of our birthright and of our Catholic inheritance. Not one of 
you, my brethren, need be without a share in the fruits of that 
Divine office, for it is a public prayer offered in the name of the 
Church and of all her children. That you may take more interest 
in it and oftener join with it in intention, I offer you some con- 
siderations on it. This Priest’s office is a Constant prayer, a Uni- 
versal prayer, an Efficacious prayer. 

I. Now, my brethren, we have but to recall how and by whom 
the office is recited, to understand that it is, indeed, absolutely cease- 
less. You know that our Lord said we should pray always; and, 
taken individually, we can, the saints tell us, be regarded as always 
praying if our longing for heavenly things and heaven itself is 
ever active. But the actual explicit prayer of the Church goes on 
continually. She is not satisfied with the seven times a day of the 
Psalmist, though she reproduces him in the sevenfold division of 
her office, her matins, with lauds, her prime, terce, sext, none, 
vespers, compline, completing the Scripture number. But all these 
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parts and the whole office are resounding every instant, ascending 
constantly from earth to heaven the joyful adoration that is accepted 
and passes beyond the clouds. While thousands of priests are be- 
ginning by asking the Lord himself to open their mouth that they 
may bless His holy Name, thousands and tens of thousands of 
others are in the height of their Te Deum, or dropping into the 
concluding Requiescant in pace. The mighty chorus surges and 
swells and mounts and descends, but never is wholly hushed. What 
is there like it in all the world, or ever was dreamed of in the way of 
worship? ’Tis comparable to nothing less than the ceaseless song 
before the throne. ’Tis the exile counterpart of that song, an echo 
and a response. It need not fear to use words used above; the 
spirit and the end in view are the same. 

It is said in the Apocalypse, where the vision of the Son of Man 
is detailed, that when He spoke His voice was as the sound of many 
waters. Similar may we consider this voice of the Church’s constant 
office, multitudinously harmonious, and strong in measureless 
volume. 

But the deaf world does not hear a murmur of this sea of prayer, 
nor would understand if it did. For its ears are stopped and its 
heart hardened. We, though, my brethren, should hear and be 
moved to participate. God is being constantly praised; let us 
rejoice, adding our “glory to the Father, and to the Son, and to the 
Holy Ghost.” Man is being helped; let us pray him more help, 
help for all men and for ourselves. There is the confidence that 
makes good prayer in the knowledge that this most powerful prayer 
is constantly offered; and with the confidence an uplifting of mind 
and character that much contributes to our Christian nobility. 
Where there is so great an intercourse with heaven, earthly things 
should lose their attraction; some, at least, of their tyranny, should 
be shaken off. Think only of what happens in these United States. 
There are here sixteen thousand priests, every one of them saying 
this office. The exercise takes each of them a good hour a day— 
more, generally; so that there are sixteen thousand full hours of 
official, ordered, most highly sanctioned prayer crowded into twenty- 
four hours. Put it another way: If our priests agreed all to take | 
up the canonical recital by bands, there would be some seven 
hundred of them freshly storming heaven every hour of the day 
and every hour of the night. Worth while, is it not, to keep such 
actual and active prayer in mind and to lean upon it consciously? 
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It is ours, and its supporting power in this rickety, modern world, 
is simply incalculable. 

II. The priest’s office is also a Universal prayer. The term is 
not used in the foolish sense that prayers might be fashioned to 
suit all beliefs and all unbeliefs, to express the wishes of sects and 
parties diverse and contradictory. Nor does it here mean that it 
impetrates all that real prayer may seek, though that would be 
fairly true. It signifies rather that it is offered everywhere, that it 
is the prayer of the Church, and she is Catholic or universal. On 
every priest of hers, even from the day he was separated to the 
Lord by subdeaconship and was first made her sacred minister, 
she imposes her canonical hours. And as priests reside or travel 
all round the globe, the Divine office is recited from north to south, 
and from east to west. Hardly anywhere are men now gathered 
in numbers that a priest does not live or at least pass, and his 
Breviary is sure to accompany him. Some nuns and lay monks 
have it also, as they are bound to the same recital. Not an ocean 
route, not a railroad line, is entirely unblessed by this Catholic 
prayer. To few even of the great mountain or desert paths is it 
altogether a stranger. "T'was said on our Great Lakes and in the 
dark depths of our forests, while the red man was still master. 
*Twas heard in southern isles, where the priest was the only visitor. 
Even to-day the hurrying trains carry it through wastes where no 
man cares to tarry. It is at home amid torrid heats, and is not un- 
known where the snows are perpetual. If there be regions to which 
it has not yet been brought, they are already same ecclesiastic’s 
territory, and the canonical prayer reaches them in affectionate 
patronage. No place can be quite withdrawn from its sanctifying 
influence. Its use establishes not merely a chain of prayer centers, 
but a network of heavenly intercourse and heavenly protection. 

Universal empire was sometimes dreamed of; it never was really 
set up, and if were, no force could hold it together. Prayer is a 
power that can be universal, and this obligatory uniform office really 
exercises a world-wide sway. It is more than literature and art, 
even humanly speaking, because it maintains ideals of more than 
earthly aspiration. Unswerving, even when secret, fulfilment of 
religious duty is a source of highest inspiration; and the men who 
keep up God’s allotted praise, hour by hour, with intermingled 
supplication for His needed mercy on a thoughtless world, are 
a mainstay of society. 
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The Church’s insistence and dependence on this practically 
universal prayer should make us, my brethren, maintain everywhere 
a practical prayerfulness. We could all find occasion and means 
for that, if we only wished. We are never far from where the 
priest’s office is being said; we often meet reminders of its recitals; 
so we can at least let our Christian sympathies run with it. Many 
of our predecessors in the Faith took very earnest part in the 
Divine office. They frequented monastic churches and joined in the 
sacred song. When St. Ambrose had to take refuge in his cathedral 
from imperial persecuting heresy, his people kept guard around 
him—St. Monica among them, as her son relates— and passed day 
and night chanting psalms and hymns, choir responding to choir. 
The beautiful exercise was afterwards continued; and it spread 
among the churches, all the world being drawn to emulate so 
heavenly a service. Our poor earth is still made to speak and sing, 
and heaven responds: What hinders a thoughtful Amen to the 
petitions and the blessings? At home or abroad we can easily have 
an intelligently devout participation in the great Church prayer 
which is so faithfully kept up for God’s honor and man’s salvation. 

III. That the priest’s office is an Efficacious prayer needs less 
to be proved than recalled. Catholics have an instinctive feeling 
that it is so. They may not think out their reasons for holding 
it efficacious, nor do they at all confound its efficacy with the Divine 
efficacy of the Sacrifice of the Sacraments; but they know in 
general that it has its great intended effects. If they could or did 
analyze its efficacy, they would find their persuasion about it par- 
ticularly well founded. 

The priest’s office is a public prayer, and so is above and beyond 
even the person who recites it. ’Tis good, indeed, to have it pro- 
nounced by lips consecrated to that very purpose, good to have it 
rising out of the free mind and heart of a person given to God; 
but yet its efficacy is much more than personal. There pre- 
eminently attaches to it the promise to the two or three gathered 
in the Lord’s name; for all who are occupied in the stated hours 
are really in mystic assembly. Priests may even choose the choir, 
on earth or in heaven, with which they, in spirit, unite their 
appointed recital. And very great, the wisest guides will tell us, 
are the differences in efficacy between this Church prayer and all 
private prayers. “A hundred private prayers,” writes St. Alphonsus 
Liguari, ‘can never have the efficacy of a single petition presented 
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in the Divine office; for the latter is offered in the name of the 
Church, and in God’s own words. Hence St. Mary Magdalene de 
Pazzi used to say that in comparison of the office, every other 
prayer or devotion has but little merit and efficacy before God” 
(Selva, 295). 

The priest’s office is the Church’s prayer, and hence is effica- 
cious. She has made it her unfailing service of praise, her ever- 
ascending increase of adoration. She prays and faints not; her 
adoration is joyful, and so, prophetically, acceptable. For her 
sake, if for no individual’s, the office is never unregarded of heaven. 
If the prayer of any humble believer pierces the clouds, what force 
must we not attribute to this confiding address of the faithful Bride 
of the Lamb, whom He has made to Himself so beautiful, without 
spot or wrinkle? “Whatsoever you ask in My Name, My Father 
will give it you,’ “Ask, and you shall receive, that your joy may 
be full,” are special assurances to her. She does believingly ask in 
His Name, is authorized to do so, and, like Himself, is heard for 
her reverence. 

Another reason the saints give why this priest’s prayer is effica- 
cious is that it is a petition to God prepared and ordered by God 
Himself. His Spirit has presided over the formation of the Divine 
office ; He has led the universal Church to make it a principal part 
of her constant worship. Most of the words are His own, and the 
choice and elaboration of the others has His guiding protection. 
A father sometimes leads a child into a form of request that he, 
the father, will pleasantly grant. Similar may be considered God’s 
action in providentially building up for His Church a form of 
prayer most agreeable to Himself, and hence most worthy to be 
heard and answered. ’Tis He Himself that has filled His Sion with 
the ineffable words, and its people with His glory; ’tis He that keeps 
her “instant in prayer, watching in it with thanksgiving” (Col. 
iv, 2). 

What the Church asks in the office is exactly what God wishes 
to grant. Her petitions are after His own heart. Like her Divine 
Spouse, she is asking—often with the strong cry and tears—that 
the Father be glorified, and that none may be lost of the children 
He has given her. Who better than she could say: “I will bless the 
Lord at all times; His praise shall be always in my mouth. In the 
Lord shall my soul be praised; let the meek hear and rejoice. Oh, 
magnify the Lord with me, and let us extol His Name together. 
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I sought the Lord, and He heard me; and He delivered me 
from all my troubles. Come ye to Him and be enlightened; and 
your faces shall not be confounded” (Ps. xxxiii). To every doubting 
soul she can repeat: “With me is prayer to the God of my life. I 
will say to God: “Thou art my support. . . . Hope thou in God, 
for I will still give praise to Him, the salvation of my countenance, 
and my God” (Ps. xli). And to all mankind her exhortation still 
is: Sing praises to our God, sing ye; sing praises to our King, 
sing ye. For God is the King of all the earth; sing ye wisely” 
(Ps. xlvi). 

Conclude, then, my brethren, to be prayerful members of a pray- 
ing Church. Appreciate your privilege of being living members of 
so living a Church. She breathes prayer; she ceases not from it. 
So have the friends of God always acted ; for they know that prayer 
is but dutiful intercourse with Him in whom they believe, in whom 
they hope, and whom they love. So did the Lord of Glory Himself, 
during His earthly career, going out and spending the night in 
what Scripture calls “the prayer of God” (Luke vi, 12). The 
world is never more stupidly wicked, more hopelessly ungodly, than 
when it refuses to pray. Its blind self-sufficiency is a suicidal curse. 
In brave contradiction and abiding witness, the Church of Christ 
says: “Pray, pray, pray that you enter not into temptation.” In 
patient assiduity, cost what it may, she maintains her Divine office 
of praise and petition, always imploring that the earth that was 
blessed may be blessed still more, and may everywhere give its 
hundredfold return. Amen. 
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XLVII. THE SACRAMENT OF MATRIMONY 
BY THE REV. CHARLES COPPENS, S.J. 


“This is a great Sacrament, but I speak in Christ and in the Church.”"— 
Eph. v, 32. 


SYNOPSIS.—Introduction and proposition direct and brief. 

I. The banns: meaning requirements and purpose of the banns, no rea- 
son for avoiding them, but the contrary. 

II. The marriage ceremony explained. (1) The persons present; (2) 
free consent essential; (3) the marriage contract made and blessed; (4) 
state of grace; (5) the ring: (a) its meaning; (b) its blessing; (c) its 
bestowal on the bride; (d) confirmatory prayer and blessing; (e) con- 
trast between a Catholic and a mixed marriage. 

III. The nuptial Mass explained. (1) Comparison of Catholic marriage 

_ and marriage of Cana; (2) in what the solemnization of Matrimony con- 
sists; (3) for whom it is intended; (4) the parts of the Mass explained: 
(a) the introit; (b) the collect; (c) the epistle, with application; (d) the 
gradual; (e) the secret prayer; (f) the solemn nuptial blessing; (g) 
reception of Holy Communion; (h) the Post-Communion; (4) the last 
blessing. 

Conclusion.—The nuptial Mass very desirable, 


My dear brethren: We have treated several times before of the 
Sacrament of Matrimony, taking each time a different view of this 
important subject. To-day we will consider it in its liturgical 
aspect ; that is, we will study the Church ceremonies which are used 
both to give validity and add dignity to the celebration of the 
Sacrament, and to explain to the faithful the full significance of this 
sacred rite. 

I. The first step taken in our churches in this matter is the 
proclamation of the banns. That is, the intended marriage is to be 
announced at high Mass on three successive Sundays or festivals, 
in the parish churches of both the bridegroom and the bride. All 
the faithful are thereby commanded to make known to the pastor 
any impediment they may know of which would be a hindrance to 
the intended marriage. 

The purpose of the banns is to protect the honor and other interests 
of the Church and of the faithful. For it would disgrace the Church 
if one of her pastors would assist at a marriage forbidden by her 
laws; and it would be a sad misfortune for the two spouses, if, 
after they have been publicly married, it were then discovered that 
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the contract was invalid, and they would have to separate from 
each other. Sometimes ill-instructed persons are ashamed of having 
their banns proclaimed. They should, on the contrary, be proud of 
it, for it means that the union is an honorable one, to which no 
objection is known. 

II. We will next explain the marriage ceremony itself. The 
pastor, or another priest acting in his place, enters the sanctuary 
wearing a surplice and a white stole, the white color denoting that 
matrimony is in the eyes of the Church a joyous celebration. The 
validity of the contract requires also the presence of two witnesses, 
and, of course, the bridegroom and the bride should, in all propriety, 
be attended by their relatives and friends. The priest begins by 
interrogating each of the contracting parties separately about their 
consent to the marriage. First he asks the bridegroom: “Wilt thou 
take the bride here present [mentioning by name], for thy law- 
ful wife, according to the rite of our holy Mother, the Church?” 
After he has received the answer, “I will,” the priest similarly 
interrogates the bride, “Wilt thou take the bridegroom here present 
for thy lawful husband, according to the rite of our holy Mother, 
the Church?” The assent must be expresed by either in the words 
“T will.” 

You notice, my dear brethren, that holy Church, at the very 
opening of the ceremony, requires from each party a clear state- 
ment that there is true and free consent to the union which is about 
to take place. This condition is absolutely necessary, for marriage 
is a mutual contract, and contracts are not binding unless they 
proceed from the real and free consent of the contracting parties. 
Besides, to protect the right of her children, the Church has made 
a strict law that if either party to the marriage would give only a 
pretended and no real consent, or would not consent freely but only 
through grievous fear of unjust compulsion, there shall be no valid 
marriage at all. 

When the deliberate consent of both has thus been publicly 
declared, the moment has arrived to enter on the solemn com- 
pact. The ceremony is very impressive, and clearly significant of 
the irrevocable binding force of the marital contract. For the priest 
now bids the bridegroom and the bride to hold each other’s right 
hand, and in this position to pronounce the formula which ancient 
usage has consecrated to that purpose. First the bridegroom and 
next the bride pronounces the words: “I take thee for my lawful 
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wife (or husband), to have and to hold from this day forward, 
for better, for worse, for richer, for poorer, in sickness and in health, 
till death do us part.” The words used emphatically express the 
absolute prohibition of divorce, “till death do us part.” 

The contract is now completed, and the contract constitutes the 
Sacrament for Christians. The priest proceeds to confirm and 
bless it, saying, “I join you in Matrimony, in the name of the Father, 
and of the Son, and of the Holy Ghost. Amen.” And, saying this, 
he makes over the married couple the holy sign of the Cross. 

The Sacrament of Matrimony must be received in the state of 
grace; to receive it in sin would be a sacrilege. If received in the 
proper dispositions, it confers on the recipients not only a present 
increase of holiness, as every Sacrament does, but also for future 
needs a rich supply of actual graces, which will greatly lighten the 
burdens of the married state and conduce to the attainment of the 
purposes of such union, chiefly the mutual help of husband and 
wife in life’s difficulties and the proper, raising of a happy family 
of children. 

The next ceremony is the blessing of the nuptial ring. Unlike a 
bar, which has its two extremities pointing in opposite directions, a 
ring betokens a close bond of union, and is thus an appropriate 
emblem of the union of two persons into one. To signify that this 
union is holy, the priest pronounces over the ring an appointed 
blessing, saying: “Our help is in the name of the Lord, who created 
heaven and earth. Lord, hear my prayer, and let my cry come unto 
thee. The Lord be with you, and with thy spirit. Let us pray. 
‘Bless, O Lord, this ring, which we bless in Thy name, that she who 
shall wear it, observing inviolate fidelity to her spouse, may dwell 
in peace and in Thy will, and may ever live in mutual charity, 
through Christ our Lord. Amen.’” 

Then the priest blesses the ring with holy water in the form of 
the Cross; and the bridegroom, accepting it from the priest’s hand, 
puts it on the ring-finger of his partner’s left hand, saying: “With 
this ring I thee wed, and I plight unto thee my troth.” And the 
priest, blessing them, adds: “In the name of the Father, and of the 
Son, and of the Holy Ghost, confirm, O God, what thou hast worked 
in our midst, from Thy holy temple, which is in Jerusalem. 

“Lord, have mercy on us; Christ, have mercy on us; Lord, have 
mercy on us.” Then he recites the “Our Father,” and continues 
thus: “Save thy servants, Lord, who hope in Thee; send them help 
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from Thy holy place, and from Sion protect them; be to them a 
tower of strength against the face of the enemy. Lord, hear my 
prayer, and let my cry come unto Thee. The Lord be with you, 
and with thy spirit. Let us pray. Look down, we beseech Thee, 
O Lord, upon these Thy servants, and benignly assist the ordinances 
which Thou hast instituted for the increase of the human race; 
that those whom Thy will hath united may be preserved by Thy 
help, through Christ, our Lord.” 

The sacramental contract is now completed, and copious benedic- 
tions have been invoked upon the bridegroom and bride, such as are 
signified by the sacred ceremonies performed and by the prayers 
offered to God. But the ritual bids us remark that none of those 
solemn rites, none of those formal benedictions are to be used at 
mixed marriages, that is, when one of the parties is not a Catholic; 
nor are the surplice and stole then to be worn, nor is the marriage 
to be performed in the church. Such unions are no cause of joy, 
but of sadness to holy Mother, the Church, because they are a 
source of grievous evils. She may give a reluctant consent to them 
to avoid worse consequences, which would follow if her minister 
were not present at the contract. But she grieves over them, and, 
to express her mourning, she bids her minister perform merely what 
is necessary for the validity of the contract, and omit every religious 
rite. 

III. The next liturgical junction of a Catholic marriage, my 
brethren, is the holy Mass, read or sung for the welfare of the 
bridegroom and the bride. We read in Holy Scripture that Christ 
designed to assist in person at the marriage feast of Cana. Would it 
not be an exceeding honor and happiness if, in His infinite con- 
descension, He would similarly honor by His personal presence the 
marriages of His followers at the present day? It looks at first 
sight as if this were an extravagant wish, the very expression of 
which is presumption on the part of poor sinful man. And yet, my 
brethren, that is just what our beneficent Lord wishes to do, and 
holy Church urges us to accept His merciful invitation. For this 
purpose it is her desire that the performance of the marriage should 
be followed by the holy Sacrifice of the Mass, which is to be offered 
for the welfare of the married couple. During Mass Christ is as 
truly present as He was in the midst of the guests at the marriage 
feast of Cana. As there He changed the water into wine, so here, 
on this occasion, He transforms the natural love of two human 
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hearts into the supernatural charity of the children of God. It is 
the ardent wish of holy Church that the Catholic marriage should 
be followed by the holy Sacrifice of the Mass; hence, I wish next 
to explain what is peculiar to this celebration. 

The solemnization of Matrimony properly consists in the nuptial 
benediction which is given, and can only be given, during the Mass 
specially appointed for this purpose, and which is called in the 
missal “the Mass for Bridegroom and Bride.” The Church is 
very desirous that all the married faithful should receive this nuptial 
benediction; so that, if any did not receive it on the day of their 
marriage, she urges them to do so on some later day. The only 
exception is the case of a widow who marries again; she cannot 
receive this nuptial blessing at her new marriage if she received it 
on a former occasion. But for those who have never yet received 
the nuptial blessing, it is always possible, provided both parties are 
alive, to have this Mass read or sung and the nuptial blessing 
pronounced. During this Mass the bridegroom and bride are kneel- 
ing before the altar. The priest, after the usual prayers at the 
foot of the altar, ascends and goes to the Missal at the Epistle side, 
where he says the following Introit: “May the Lord of Israel join 
you together, and may He be with you; and now, O Lord, make 
them bless Thee more fully. Blessed are they that fear the Lord, 
that walk in His ways.” The Collect is next read or sung: 
“Graciously hear us, almighty and merciful God, that what is per- 
formed by our ministry may be abundantly filled with Thy blessing, 
through our Lord, Jesus Christ, Thy Son, who liveth and reigneth 
with Thee in the unity of the Holy Ghost, world without end. 
Amen.” The Epistle of the nuptial Mass is taken from the fifth 
chapter of St. Paul’s Epistle to the Ephesians, verses 22 to 33, in 
which we find these sublime thoughts: “Husbands, love your wives 
as Christ also loves the Church, and delivered Himself up for it, that 
He might sanctify it, cleansing it by the laver of water in the word 
of life; that He might present it to Himself a glorious Church, not 
having a spot or wrinkle or any such thing, but that it should be 
holy and without blemish. For this cause shall man leave his 
father and mother, and shall cleave to his wife, and they shall be 
two in one flesh. This is a great Sacrament, but I speak in Christ 
and in the Church.” 

You notice, my brethren, that St. Paul compares the marital 
union of bridegroom and bride to the union of Christ with His 











AN EXPOSITION OF CATHOLIC TEACHING 825 


Church; and therefore he says that the husband must love his wife 
as Christ loved the Church, and sacrificed Himself for it; and as 
the Church is loving and obedient to Christ, so must the wife be 
loving and obedient to her husband, who is in place of Christ. See 
to what exalted dignity this explanation raises the Sacrament of 
Matrimony. 

After the Epistle follows the Gradual, which is so very beautiful. 
It says: “Behold, thus shall the man be blessed that feareth the 
Lord. May the Lord bless thee out of Sion; and mayest thou see 
the good things of Jerusalem all the days of thy life. And mayest 
thou see thy children’s children; peace upon Israel.” Later on the 
secret prayer is said, which is as follows: “Receive, we beseech 
Thee, O Lord, the offering we make for the sacred law of Matri- 
mony ; and be Thou the disposer of the work of which Thou art the 
author.” 

The Canon is the same as in all other Masses, till the Pater Noster 
has been said or sung. Then the priest, standing at the Epistle 
corner of the altar, and turning towards the bridegroom and bride, 
says over them the following very solemn prayer: “Favorably hear 
our supplications, O Lord, and graciously protect Thy institution 
which Thou hast ordained for the propagation of mankind; that the 
union made by Thy appointment may be preserved by Thy aid. Let 
us pray. “O God, who by the power of Thy might didst make all 
things of nothing, and having ordered the beginning of the universe, 
and made man in the image of God, didst so provide for him the 
inseparable aid of woman as to give to the body of woman its 
beginning from the flesh of man, teaching us what it pleased Thee 
to form from one it should never be lawful to disjoin; O God, who 
hast consecrated the conjugal union by so excellent a mystery, as to 
represent the Sacrament of Christ and the Church by the nuptial 
contract; O God, by whom woman is united with man, and that 
alliance ordained in the beginning is endowed with that blessing 
which alone was not taken away either by the punishment of 
original sin, nor by the sentence of the deluge; look down favor- 
ably upon this Thy hand-maid, who, being now to be joined in 
Matrimony, seeks to be defended by Thy protection. May there 
be upon her a yoke of charity and peace; faithful and chaste may 
she marry in Christ, and be an imitator of holy women. May she 
be pleasing to her husband, like Rachel, prudent like Rebecca, 
long-lived and faithful like Sara. May the author of sin have no 
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share in any of her actions. May she remain constant to the faith 
and commandments; united to one may she avoid all unlawful 
connection. May she protect her weakness by the strength of 
discipline. May she be grave in bashfulness, venerable in modesty, 
instructed in heavenly doctrine. May she be fruitful in offspring, 
approved and innocent ; and may she arrive at the rest of the blessed 
in Thy heavenly kingdom; and may they both see their children’s 
children, even to the third and fourth generation, and arrive at 
their desired old age.” 

After this very impressive prayer, Mass is continued, and at the 
usual time holy Communion is given to the married couple, unless 
they should have received it at an earlier hour or preferred not to 
communicate on that day. Next the priest prays again, saying: 
“Behold, thus shall every man be blessed that feareth the Lord; 
and mayest thou see thy children’s children; peace upon Israel. 
Let us pray. We beseech Thee, almighty God, to accompany the 
institution of Thy providence with Thy gracious favor; that Thou 
mayest preserve in lasting peace those whom Thou joinest in lawful 
union. Through Christ our Lord. Amen.” 

Before giving the usual blessing at the end of the Mass, the priest 
once more turns to the newly married couple and prays: “May the 
God of Abraham, the God of Isaac and the God of Jacob be with 
you, and may He fulfil His blessings in you; that you may see your 
children’s children to the third and fourth generation, and after- 
wards life everlasting, by the assistance of our Lord Jesus Christ.” 

He may then address, if he thinks proper, some further instruc- 
tion or exhortation to the recipients of the Sacrament. Lastly, he 
sprinkles them with holy water, and then concludes the Mass as 
usual. 

My dear brethren, a marriage thus blessed and entered into in 
the proper dispositions of mind and heart cannot fail to have upon 
it the richest benediction of Him who is the giver of all good things. 
If the faithful duly appreciate these advantages, all will be most 
anxious to have their nuptials followed by the Mass appointed for 
the bridegroom and the bride. 
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YOUTH 
A SERMON TO YOUNG PEOPLE 
BY THE REV. CHARLES BRUEHL, D.D. 


“Remember thy Creator in the days of thy youth.”—Eccl. xii, I. 


Dear Friends :—You wish to be happy. And this desire is born 
with you ; it springs from the very depths of your heart. It is a holy 
desire. "or God himself implanted it in your breasts, as He stored 
the precious pearl in the dark caves of the ocean and the glimmering 
gold in the hidden recesses of the mountain. He meant it to be a 
golden link, by which to attach His dearest creature to His loving 
heart; it should lead men to seek and find Him, the inexhaustible 
source of true happiness. But, alas! misunderstood, this heaven- 
born desire, frequently becomes a will-o’-the-wisp that lures us away 
from the crystal fountains of pure joy to the muddy cisterns of 
unhallowed delight ; it becomes, by our own perversion, a spur that 
goads us to ruin and hell. 

This desire is strongest in the days of our youth; then also is it 
most likely to be misinterpreted and to run into false channels. How 
much disappointment, how much misery, how much shame and dis- 
grace because we sought happiness where it was not! 

I come not to you as a prophet of evil; I do not wish to cast a 
gloom over the morn of your life; nay, I wish to see your days bright 
with sunshine and your hearts glad with joy and the path of your 
life luminous with happiness. And I come to warn you of the treach- 
erous road that seems to lead to happiness, but ends in shame and wo. 

You cannot be happy if you forget your God; you will not find 
peace if you forsake your Creator and attach yourself to the world 
and its false pleasures. Now, this is true of every time and phase of 
our life, but more emphatically so of the days of our youth; because 
youth is more precious, its issues are more important, its dangers are 
greater and its duties more solemn. Therefore, I say: “Remember 
thy Creator in the days of thy youth. 

I. Youth is a precious time. There is a bewitching charm in this 
budding, expanding manhood and womanhood. It still retains the in- 
nocence of childhood ; but adds to it the beauty of knowledge. It is 
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rich with promises of the future. It has the glory of the blossoms and 
is the pledge of the fruit. Youth is yet unstained; the dust has not 
gathered on it, as on the petals of a flower by the roadside. The heat 
of the struggle of life has not dimmed its luster. It is fresh as a rose 
sparkling with the dew of dawn. It is all beauty, all splendor, all 
delight. Everybody loves youth. And God loves youth. He 
claimed the firstling of the flock and the first fruits and the lamb 
of one year. And He claims our youth: Son, give Me your heart; 
give Me your heart unstained by sin, unabused by the world. Give 
Me the flower of your age. Give Me what is best and most precious. 
Will you refuse it? He is the Lord. Would you bring to the altar 
a withered flower? Will you refuse to God your youth? Will you 
only reserve to Him decrepit, disenchanted old age? 

There is a generosity and enthusiasm in youth, sometimes akin 
to folly, but more to the magnanimous liberality of nature and of 
God; it glows for what is good and noble; its sympathies are vast; 
its aspirations high and soaring. It hates injustice and wrong; it 
cherishes what is beautiful and good; it admires greatness and loves 
virtue. Its instincts make for the pure. This is a time for God; 
God loves the generous giver. Christ incites the youth in the Gospel 
to generosity and casts a tender glance on him for his goodness. Old 
age becomes parsimonious, calculating, utilitarian, sometimes mercen- 
ary. It acts, not prompted by love, but induced by utility. No; our 
youth belongs to God; the time of generosity and love; for He is 
worthy of love. Let us give to God sweet perfume of our life, not 
its dregs; let us embrace Him with the native generosity of our 
youth; for He is the sovereign good; the worthiest object of our 
love and affection. 

I do not like to introduce motives of self-interest into our consid- 
eration. Yet I cannot pass them over in silence. You may say: “O, 
I will have youth to myself; I will devote to God my later days.” 
This is ungrateful ; it is base in the face of God, who is love. But 
more, my dear friends, it is a dangerous course to pursue. Have 
you a guarantee of a long life? May these days not be your only 
ones. Sometimes night falls fast and the grave may lie in the flower- 
strewn path of your youth. Death may surprise you, that night, in 
which no man worketh, may overtake you; and then you will stand 
before an inexorable Judge with empty hands. You have deceived 
yourself ; you have deceived your God; you have cheated Him out of 
His due. And cursed be he that deceives the Lord. Beware, you 
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build your eternal happiness on unsolid foundations, on shifting sand, 
if you build it on an uncertain future. 

But granted, that a long life be vouchsafed to you. This life 
will be as your youth is now. Your youth is decisive for your life. 
Youth is like wax; it is easily molded. It readily receives impres- 
sions, but is tenacious. As age advances the heart hardens and 
retains indelibly the impressions of earlier days. The old man will 
not be wiser than the young; he will not give up the follies of his 
younger years; he will not forsake the path he has walked in his 
youth. And if he have the intention, O, what a harvest of weeds 
must he uproot! It is not an easy task to eradicate the vices of your 
youth, to undo the evil habits begotten at an early age. They are 
entwined with the fiber of your heart. But practise virtue in your 
youth and it will become a second nature; it will be pleasant and 
easy. The good seeds sown in youth will ripen to an abundant and 
golden harvest of holiness and merit. 

Do not abuse your youth; do not deprive God of the best and 
most pleasing sacrifice. Give you God the gold of your youth. 
Do not sow any wild oats; they will grow with fatal exuberance and 
you will reap remorse and self-torture. Remember thy Creator in 
the days of thy youth ere the time of distress comes and the years 
approach, of which you must say: “They please me not.” 

II. The bud is threatened by frosts; the blossom menaced by the 
worm and storms ; youth is beset by many grave dangers and exposed 
to baleful influences. The principal of these enemies waylaying 
unwary youth I will enumerate, to arm you against them by inspiring 
you with a salutary fear and the necessity of vigilance. 

Youth is the time of physical development. The blood moves 
quickly in its chambers; all the activities are accentuated; we feel 
the thrilling sensation of expansion. We feel ourselves full of new 
powers, unlimited capacities. Infinite horizons are displayed to our 
vision; vague desires and tendencies crowd our hearts. We ill 
brook restraint; it seems a curb on our natural evolution. We fret 
at anything bearing the name of method, law and precept. The 
exuberance of physical growth, and the tinkling sensation of waxing 
strength lead to an overpowering desire of liberty. We overrate 
our faculties; we have an immense trust in ourselves. Now, liberty 
is good ; but it is not good at all times and it is downright detrimental 
if it degenerates into licentiousness, if it makes us despise the advice 
and counsel of our elders, if it makes us throw away the staff of 
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obedience. Many a young man thought it unworthy to heed the 
warning of his father and followed the whims of his fancy; and, 
though promising in the beginning, he turned out a sad failure, a 
moral and physical wreck. And many a young woman launched on 
life, unmindful of her mother’s tender call, and the frail vessel of 
her destiny was shattered and she returned deploring the ill-use of 
her liberty with disgrace on her fading brow. — 

Understand liberty rightly, my friends; we do not wish to infringe 
upon your legitimate rights; but freedom from all restraint is not 
liberty, it is the surest and fastest road to ruin, to failure, to dis- 
honor and an early grave. 

Then there is the love of pleasure, which is especially strong in 
young folks. They are bewildered by the dazzling splendor of the 
world ; its promises appeal forcibly to the young heart. Eagerly does 
it quaff the cup of pleasure proffered by life’s hand. It has not yet 
experienced the vanity of pleasure; not found out the fallacy of the 
world’s promises. It makes a wild rush for pleasure; is absorbed in 
it. Its appetites are sharp, keen and unduly whetted by an over- 
indulgent education. The days of your youth are not to be sad days; 
but still the only program of your youth cannot be pleasure. Youth 
is too precious to be wasted in a round of amusements. Besides, you 
know it yourselves, these pleasures pall on you, they cause surfeit 
and nausea. Moreover, has not the votary of pleasure, the pleasure- 
seeker something base and mean about him? Yes, pleasures, when 
overdone, have a degrading effect. They dull our finer sensibilities ; 
hurt the nobler aspirations of our nature. See those lads and lasses 
that have cast their lot with the throng of pleasure-seekers ; they were 
once your comrades, innocent, beautiful, kind, generous. Behold 
them now! They seem weary, ever excited and never satisfied, bust- 
ling and restless, looking forward to new pleasures, but never happy. 
They wear the stamp of baseness on their brow. They started with 
injudicious indulgence in, perhaps indifferent, pleasures; they con- 
tinued in debauch and revelries ; they terminate with shame, disgrace, 
want; and the devil rings the knell of their innocence and happiness. 
The ballroom is the vestibule to the haunts of vice; the barroom the 
ante-chamber to the dens of iniquity; the stage is but too often the 
pulpit of the devil; the club-house often a high-school of immoral- 
ity; and late company-keeping is a short cut to the grave of inno- 
cence. Do not think that pleasure is the only end of your youth. 

Youth is thoughtless. Serious thoughts are not popular with 











OCCASIONAL SERMONS 331 


young people. Their vision is bound up in the living, breathing 
present ; their reflections belong to the fleeing moment. The echoes 
of the other world reverberate but faintly in their throbbing breasts ; 
the vision of eternal glory is dimly described; the solemn truths of 
religion fade from their sight. The present engrosses them, monop- 
olizes their mind, enchants their senses. Yet, even in our youth God 
should be the prime object of our thoughts. Our thoughts are more 
elevated if God possesses our mind. Our mental life assumes 
brighter hues, greater solemnity if eternity is at its base. Our mind, 
when filled with eternal thoughts, is like a limpid lake mirroring in 
its lucid depths the glories of heaven, the radiant splendor of the 
dawn and the starry beauty of the night. The thought of heaven 
gilds the horizon of our mind with the crimson of a never-fading 
sunrise. How gloomy and dismal our mind without God; how void 
and dreary our heart without the thought of heaven. Yes, God 
should occupy the mind of youth; it is the loftiest thought, the 
noblest idea; it adorns our mental world as the orb of day beautifies 
the material universe. Remember thy Creator in the days of thy 
youth. Do not fill your mind with trifles; with thoughts of time 
and earth. Rise to the heights of heaven; gaze on the everlast- 
ing stars of eternal truth. And do not forget those more tremen- 
dous, awe-inspiring thoughts of judgment, eternal retribution, hell. 
Rest in the embrace of the divine and celestial. You are more than 
the dumb cattle that only thinks of its pasture, of its rest and of 
the present day. 

III. I have signalled the evil; you have seen the glaring red-light 
of danger. You wish to avoid the pitfall; you wish to safeguard 
your happiness and innocence. I will point out the remedy and give 
you an infallible antidote. Your foes are false liberty, an excessive 
love of pleasure, forgetfulness of God and eternity. They wish to 
ensnare you and undo your temporal and eternal welfare. Your 
helpmates are obedience, purity and prayer. 

My dear friends, you cannot be your own guides. You know 
and feel it. You are inexperienced; you are not familiar with the 
ways of this world, with the treacherous designs of men. Whom 
will you follow. Those companions, perchance, that you have met 
at doubtful resorts of pleasure? Let me ask you one question in 
sincerity and answer it in your heart: Do you think they are desirable 
guides? Do you think they love you; have they your interest at 
heart? You will not dare to answer “yes,” for you feel it instinctively 
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| they are only seeking their own pleasure and benefit. Who are the 


proper guides of your youth? They are your parents and your priests. 
Do you doubt that they love you, that they sincerely wish your wel- 
fare? No, you can’t; you would lie to yourselves. Well, they have 
knowledge; they have experience. Do follow their advice, even if 
you do not always see the reason and purpose of their behests or pro- 
hibitions. By obeying them you may lose a paltry pleasure, but you 
may be sure of your true happiness and your innocence is safe. Do 
not forget it; he is not your friend that introduces you to guilty 
pleasures ; he is not your friend that bids you not to mind your father 
or mother. Have you never had misgivings as to his sincerity? 
Well, he is not sincere. He is looking for a good time himself, and 
later he will leave you to yourself. No, he is not your friend 
that causes you to sin, that makes you an enemy of God, that robs 
you of your innocence. He is entrapping your innocence and 
preparing your fall. Listen to your parents; listen to your priests; 
they are your true friends. What they forbid you is dangerous, is 
foul, is poisonous. They wish to save you from your own inexperi- 
ence ; they wish to spare you the bitterness of disappointment and the 
pangs of remorse. Obedience is the proper virtue of youth; nor is 
it unbecoming. God, the Son of God, was obedient. Obedience is 
your virtue because you are inexperienced; it alone can save you 
from shame and ruin; it alone safeguards your innocence and secures 
you against your natural inclination to unbridled liberty. 

There is a virtue more precious than gems; fairer than any orna- 
ment; beautiful as a lily; glorious as a solitary star on the somber 
brow of night. It is the virtue of youth; holy purity. It is to pro- 
tect you against excessive love of pleasure. Purity imparts a pecu- 
liar strength to those that practise it; it is an heroic virtue. The 
Knights of the Holy Grail were obliged to cultivate it; they were 
valiant heroes, invincible warriors, as long as their hearts were pure. 
They succumbed to their enemies when they had lost their innocence. 
All those that indulge in impurity are siaves of their lowest appetites ; 
they have no moral strength; they have lost all power of resistance. 

Impurity robs youth of its charm; it takes away delicacy of feeling 
and aspect, accompanying innocence. It clouds the chaste luster 
of the eye; effaces the untarnished radiance of the brow; deprives 
your bearing of the maidenly grace of integrity. There is an angelic 
beauty in the maiden unstained; there is a manly vigor in the youth 
unblemished. 
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Do not pollute your youth by impurity; do not sully that splendid 
garment of innocence. Do not barter your heavenly birthright 
for a moment of vilest pleasure. Watch! there are many waiting 
to rob you of your treasure. Danger is lurking in the resorts of 
amusement; your enemies are your so-called friends. 

There are pure pleasures; sweet joys of innocence. Taste them; 
they are superior to the defiled pleasures of licentiousness. Remem- 
ber and let this solemn truth be engraved on your memory and writ- 
ten on the fleshy tablets of your heart: You cannot be happy in or by 
sin. Sin overthrows families; it wrecks homes; it leaves a sting in 
the heart. Sin makes one wretched; it poisons your life. It entered 
into this world with the pretensions of bringing knowledge and hap- 
piness ; the falsehood of its claim has been proven by history and indi- 
vidual experience. Ask the debauched if he is happy. He will answer 
with a painful smile: “No, I was happy in the days of my innocence, 
but now I know not what happiness is; but sensual pleasure intoxi- 
cates me; it makes me forget my shame, my baseness; it deafens my 
ear to the terrible voice of self-reproach and silences the worm of 
conscience.” Dear child, preserve your innocence, do not expose it 
to the danger of pleasure and you will be happy. And the comfort, 
the sweet consolation of an innocent youth in old age and on the 
deathbed ; innocence gives confidence at the last hour; it cheers and 
brightens the eve of our life. You do not realize it now; but believe 
me the day will come when you will curse the hour that witnessed 
your indiscretion and you will curse the perfidious friend that enticed 
you onto the slippery path of pleasure. A pure youth will be the key- 
stone of your success, the glory of your age and the crown of your 
eternal happiness. 

If you ask me the remedy and panacea against all evils and dan- 
gers, I answer it is prayer. Prayer elevates the mind, chastens our 
thoughts, detaches us from worldly affections; it inspires us with a 
love for heavenly things. In prayer we breathe a pure and healthy 
air, as on lofty mountain tops. Prayer fans the sacred flame of divine 
love in our hearts, it kindles the sparks of virtue in our breast. It 
sanctifies our daily actions, stamps with high value the lowliest deed. 
Prayer weaves golden threads into the web of our daily life. Prayer 
is the source of strength, the impregnable shield against temptation. 
It surrounds us with an atmosphere of heaven and links our thoughts 
and affections to God. My dear friends, if you wish to sanctify your 
youth and to procure God’s abundant graces, learn to pray. ‘Do not 
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begin your daily work without prayer, be it ever so short. When in 
the morn creation awakes to announce the glory of its maker, when 
the king of day, in his purple garb of majesty, proclaims God’s 
beauty and splendor, when the lark warbles its song of praise and 
Nature unites in a solemn anthem of profound adoration; will your 
lips remain closed, will you be the only one not to join in the uni- 
versal harmony of praise and thanksgiving? When you retire to 
your couch, to seek the sweet embrace of quiet sleep, let a word of 
prayer flow from your lips and the incense of adoration rise from 
your heart. The few moments that you spend in prayer are well 
invested. It is a duty to pray, but it is a sweet duty, as it is 
a pleasant duty to salute in the morn the parents we love and 
the dear ones we meet. Forget not your daily prayers, and God’s 
mighty arm will protect you. Without the blessing of God you will 
not succeed in anything. God can baffle all your designs. Have Him 
for a friend and helper; live in His glorious presence, secure His 
blessings by fervent and daily prayer. Prayer is comfort in trials; 
it dries tears, soothes our woes, sweetens the bitterness of mis- 
fortune. 

My dear friends, remember thy Creator in the days of thy youth. 
Comply with this solemn injunction of Holy Scriptures and you will 
be happy. 

My friends, I have spoken to you encouraging, rather than terri- 
fying, words. For I know you are of good will. The fact that you 
join this sodality proves it. Remain faithful to your present good 
intentions. Your blessed Mother will never desert you; under her 
auspices you will be virtuous, pious and truly happy. You have 
done well to consecrate your youth to the service of God and of the 
Blessed Lady. I congratulate you upon this praiseworthy resolution. 
The medal you have received is a pledge and promise of special pro- 
tection and patronage of the Blessed Mother. Wear it with great 
confidence and do not dishonor it. Show yourselves worthy children 
of Mary. And when death comes, may it rest on your breast. In 
life it will be the shield of innocence, a sign of predestination, a 
remembrance of your duties and promises; in death it will be the 
pledge of your eternal happiness. Amen. 
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NEW DECREES AND DECISIONS OF THE HOLY FATHER 
AND THE ROMAN CONGREGATIONS 


Encyclical Letter of the Holy Father to All Primates, Archbishops, 
Bishops and Ordinaries in Communion with the Holy See. 

This letter deals with the present condition of the 

Church, piety and zeal necessary for the overcoming of 

error. It holds up St. Charles Borromeo as the exemplar 

of the true reformer and exhorts all shepherds to increas- 

ing zeal and vigilance in safeguarding the flock and in 
restoring all things to Christ. 


The Supreme Pontiff has determined that applications 
for indulgences, not strictly personal, are to be placed 
before the Holy Office. 


The Hermits of the Order of St. Augustine, who are 
accustomed to giving missions and retreats, have received 
very special faculties from the Holy Father. They can now 
give the Apostolic Benediction at the end of the mission, 
can indulgence crosses, crucifixes, medals, statues, etc., 
with special and great indulgences; can erect metal or 
wooden crosses in churches to which plenary and partial 
indulgences are attached under certain conditions, etc. 
The following is the text of this important concession: 


CONCEDUNTUR PRAECIPUAE FACULTATES ORDINI EREMITA- 
RUM S. AUGUSTINI 


PIUS PP. xX. 


Ad perpetuam rei memoriam.—Comperta sunt Nobis 
eximia in religionem beneficia, quae inclytus ordo Eremi- 
tarum S. Augustini, Dei verbis ad populum praecipue 
faciendis, assidue confert. Quo vero exantlati huiusmodi 
labores in uberius animarum bonum cedant, sacras expedi- 
tiones atque exercitationes spirituales, quibus religiosa 
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eadem familia fideles ad christianae bitae decus ubique 
gentium adhortari studet, tum peculiaribus privilegiis, tum 
coelestibus Ecclesiae thesauris libentes locupletamus. Quare 
de omnipotentis Dei misericordia ac Beatorum Petri et 
Pauli Apostolorum Eius auctoriate confisi, omnibus ac sin- 
gulis praefati ordinis sacerdotibus, qui sacras missiones 
peragant, vel spirituales exercitationes moderentur, prae- 
sentium tenore Apostolica auctoriate Nostra concedimus ac 
largimur, ut illarum postremo die benedictionem Nostro ac 
Romani Pontificis pro tempore nomine et auctoritate cum 
Crucifixo sub unico signo et cum plenaria indulgentia uni- 
versis Christifidelibus ubique impertire licite queant, quae 
plenaria indulgentia ab iis tantum sit lucranda, qui eidem 
benedictioni adstiterint, ac vere poenitentes et confessi ac S. 
Communione refecti, Ecclesiam vel publicum oratorium, ubi 
id pietatis opus habebitur, visitaverint, et pro Christianorum 
Principum concordia, haeresum extirpatione, peccatorum 
conversione ac S. Matris Ecclesiae exaltatione pias ad 
Deum preces effuderint. lis praeterea fidelibus, qui sacris 
hisce missionibus vel exercitationibus ultra medium tempus 
quo eae perduraverint, interfuerint, ac pariter expiati ad- 
missorum confessione ac coelestibus epulis recreati, vel 
semel illarum temporis spatio, vel uno quo cuique libeat 
e quindecim diebus immediate subsequentibus, Ecclesiam 
aut publicum oratorium visitantes, ibi, ut praefertur, ora- 
verint, plenariam similiter omnium peccatorum suorum 
indulgentiam et remissionem misericorditer in Domino con- 
cedimus. Quoties autem missionum aut exercitationum 
tempore vel catecheses vel conciones audierint, ducentos 
dies eis de iniunctis seu alias quomodolibet debitis poeni- 
tentiis in forma Ecclesiae consueta relaxamus. 

Praedictis vero sacerdotibus facultatem impertimus, 
Cruces, Crucifixos, sacra numismata, coranas precatorias et 
parvas D. N. I. C.,, B. M. V., et Canctorum metallicas 
statuas benedicendi, eisque indulgentias applicandi, quae 
in elencho edito typis S. Congregationis de Propaganda 
Fide diei XXVIII Augusti MCMIII continentur; et quod 
ad coronas precatorias non exceptis indulgentiis a S. Bir- 
gitta nuncupatis; et potestatem insuper facimus coronas 
precatorias item benedicendi cum indulgentia quingento- 
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rum dierum pro quolibet Pater et pro qualibet Ave recitatis 
consequenda. lisdem denique presbyteris fas erit Cruces 
ferreas vel ligneas ubique terrarum, de Ordinarii consensu, 
post peractas missiones erigere ac benedicere, eisque ap- 
plicare primo: indulgentiam plenariam ab iis fidelibus lucri- 
faciendam, qui, admissis dite expiati ac S. Synaxi suscepta, 
die anniversario huius erectionis vel, si hic sit profestus, 
dominica insequente, nec non festis Inventionis et exalta- 
tionis SS. Crucis, vel dominica respective subsequente a 
primis vesperis ad occasum solis diei huiusmodi devote Ec- 
clesiam vel publicum oratorium visitaverint, atque ibi, ut 
supra, oraverint; secundo: indulgentiam septem annorum 
totidemque quadragenarum, quam semel in die fideles 
adipisci poterunt, si corde saltem contrito salutationem 
angelicam in memoriam septem dolorum Deiparae Virginis 
ante easdem Cruces septies recitaverint; fertio: indulgen- 
tiam quinque annorum totidemque quadragenarum, ab iis 
fidelibus semel pariter in die lucrandam, qui corde contriti 
orationem dominicam, salutationem angelicam et Gloria 
Patri ante memoratas Cruces ter in memoriam trium hora- 
rum agoniae D. N. I. C. pie ac devote recitaverint. Quas 
omnes indulgentias, peccatorum remissiones ac poeniten- 
tiarum relaxationes etiam animabus Christifidelium in Pur- 
gatorio detentis per modum suffragii applicari posse 
misericorditer in Domino indulgemus. In contrarium non 
obstantibus quibuscumque. Praesentibus perpetuo valituris. 
Datum Romae apud S. Petrum sub annulo Piscatoris, 
die XVIII Martii MCMX, Pontificatus Nostri anno sep- 
timo. R. Carp. Merry DEL VAL, 
L. #3. a Secretis Status. 














































CASUS CONSCIENTIAE 


NULLITY OF MARRIAGE OWING TO THE IMPEDIMENT 
OF FEAR 


The following is a summary of the latest marriage case tried be- 
fore the Rota: 

On March 30, 1875, Catherine Alexandri and George Bal were 
married at Paris; it was said that Catherine did not freely consent 
to the marriage, but went through the ceremony through the influ- 
ence of her mother. The marriage proved an unhappy one, in a 
short time the couple separated, and in 1883 a civil decree of di- 
vorce was granted to them. In 1908 Catherine Alexandri brought 
her case before the Archiepiscopal Curia of Paris, impugning the 
marriage on the ground of fear and violence, and the sentence was 
given in her favor. The defender of the bond appealed against this 
sentence to the Rota, and in a preliminary meeting of it was agreed 
that the question to be decided should be: 

Is the nullity of the marriage shown? 

The auditors have decided: 

In the affirmative. 

After quoting from the Corpus Juris two passages regarding the 
necessity of consent for the validity of marriage, they point out 
that the doctors interpreting these passages say that “at least accord- 
ing to ecclesiastical law fear is a diriment impediment to matrimony 
when it is grave, even relatively unjust, and produced in order to 
extort consent to a marriage; which they extend also to reverential 
fear, viz., that by which we dread the indignation of one in whose 
power we are, but in this case the fear must be accompanied by 
something else, importunate or most pressing entreaties, abuse, 
vexations, etc., so that the fear be really grave. In this sense the 
S. Congregation of the Council has frequently declared marriages 
contracted under such influence to be null.” 

All these elements are verified in the case under sentence. On 
the one hand the girl’s mother wanted the marriage at all costs; for 
on account of the extravagance of her husband, who was Minister 
in Roumania, of the immense expenses in which both she and he 
indulged, and for various other causes, all the property of the family 
had practically disappeared. An evident remedy for this ruin was 
to be found in the marriage of her daughter with George Bal, a 
youth of great wealth who would improve the status not only of 
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the girl, but would liberally help the entire family and especially the 
mother, who would thus be saved from the certainty of her poverty 
becoming public and from being obliged to return to Roumania or 
Moldavia. On the other hand, the girl, who was eighteen years of 
age at the time and of a gentle and timid disposition, absolutely 
abhorred the proposed marriage, for her affection had been centered 
for some years on a youth from her town, Alexander Steriadi, to 
whom she considered herself engaged; besides George Bal was, 
especially at the time, so strikingly ugly as to be repulsive not only 
to the girl, but, as the witnesses testify, to everybody. 

The mother determined to break the will of the reluctant girl 
and bend her to her purpose. She is described by all the witnesses 
as a domineering. woman who, in the almost constant absence of 
her husband, exercised full sway in the house and could not brook 
resistance from anyone. She left nothing undone to attain her 
end ; for first she got Alexander Steriadi out of the way by persuad- 
ing him to return to Roumania to make his fortune; then she made 
up with George Bal and introduced him into her house, but as her 
daughter from the very beginning was opposed to the marriage 
with George Bal, she devised and applied means to bend her will, 
by dwelling on the miserable plight of the family, their imminent 
ruin and degradation and the necessity of returning to Roumania, 
the only remedy being the marriage with Bal, and when all these 
arguments proved fruitless she followed them up with frequent 
abuse, grave reproaches and continual quarrels. But the girl refused 
to yield. Whenever she was brought into the presence of George 
her behavior was cold and severe, although she did not dare to make 
known by words or deeds her feelings of repugnance to him because 
her mother was always on the watch and never left her alone with 
him. George himself in his evidence before the Judge testified that 
he was struck by her coldness. After these meetings the mother 
used to abuse and even beat her daughter—a fact mentioned by all 
the witnesses as notorious. The girl suffered all the more from this 
from the fact that she had no one to turn to; her father was away 
in Roumania and indeed favored the mother’s designs; her elder 
sister was in the city of Valencienne, while the younger one was 
a mere child incapable of rendering any assistance. 

This repugnance lasted until the marriage as the witnesses bear 
testimony ; indeed the fact was almost notorious. On the day of 
the marriage the girl looked like a victim led to the sacrifice ; George 
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Bal himself remarked on her sadness, and the same sadness affected 
more or less all present, so that one of the servants remarked that it 
was more like a funeral than a marriage. It is true that the girl 
expressed her matrimonial consent before the priest as she herself 
confesses, but this was because she had nowhere to turn at this last 
moment and she muttered her consent under the influence of the 
fear and moral constraint under which she had been laboring for 
many months. George Steriadi, the brother of Catherine’s former 
betrothed, wrote to Madame Alexandri a letter concerning which 
he testifies: “TI insist upon the fact that this marriage with M. Bal 
was contracted against the girl’s will in consequence of the pressure 
brought to bear upon her by her mother. I was so affected and in- 
dignant that at the time I wrote a violent letter to the mother which 
was, doubtless, regrettable but excusable by reason of the grief my 
brother felt at her breaking of her word.” This evidence implies 
that it was well known in the family that the marriage had not been 
contracted freely. 

The same thing was shown by the unfortunate results which fol- 
lowed immediately upon the marriage. For the aversion which 
Catherine had conceived for her husband increased rather than 
diminished for, as both he and she testify, Catherine abhorred 
matrimonial relations with him not on conscientious grounds (for 
she thought she was legitimately married), but on account of her 
dislike and repugnance to her husband which she could not over- 
come. The witnesses testify to the quarrels, abuse, beatings, etc., 
which followed, so that even during the first year of the marriage 
the husband wished to secure a separation from his wife, and was 
only restrained from this, as he himself says, because he dreaded 
the scandal and publicity that would follow. But the discord be- 
tween them continued to grow worse, and after about eighteen 
months the plea for separation was filed and at last a civil divorce 
was pronounced between them. 

All this is proved from the acts and allegations. It is true that 
several of the witnesses only testify to what they have heard, but 
it must be remembered (1) that after thirty-three years many of 
the eye-witnesses of the events are dead; (2) that many of the 
witnesses who have deposed in the case are to be believed because 
they treat of a matter which was well known in the family, they had 
their information from good sources and at a time when there was 
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no question of a case for nullity, and (3) that there are some eye- 
witnesses who testify to the leading facts. 

Nor can it be said that the petitioner, Catherine Alexandri, is 
open to a suspicion of bad faith because she allowed such a long 
time to elapse before impugning the validity of the marriage. For 
there is a good reason for this. She knew nothing of the nullity of 
her marriage until about 1907, when she attended a catechistical 
instruction in the Church of St. Honoré in Paris, and heard an ex- 
planation of the diriment impediments of marriage and, in particular, 
of the impediment of violence and fear. Struck by this she went 
to the Abbé Vigneron who was her adviser and who consulted an 
expert on the question and even came to Rome for the purpose of 
obtaining information. It was thus that the case was brought be- 
fore the ecclesiastical judge, as is testified by the Abbé Vigneron. 

In view of all this the three auditors, Serafino Mary (Ponent), 
Francis Heiner (Auditor of the Bench), and John Prior, confirm 
the sentence of the Archiepiscopal Curia of Paris and pronounce 
that: “The nullity of the marriage between Catherine Alexandri and 
George Bal is proved,’ deciding that the said Catherine Alexandri is 
obliged to pay all the expenses of the case. 

















CATECHETICAL PART 
Catechetics for the First School Year 
Lesson XXIX 
THE TENTH ARTICLE OF THE FAITH 


Recapitulation—We have studied nine articles of our Faith, and 
to make sure that you all know them, I shall call up some of you 
to recite them, the first child called to recite the first article, the 
next one the second, and so on. (Rehearse in this way.) 

Object.—The ninth article is the Communion of Saints and the 
next one, the tenth, is Forgiveness of Sins. Sins stain the soul. 
What has to be done if your dress is stained or soiled? It must be 
cleansed. So must the soul be cleansed from the stain of sin, and 
I shall explain how this can be done. 

Let us suppose that a boy is given by his father a very pretty 
white suit, and is warned not to soil it. Nevertheless, he joins some 
bad boys in boisterous pastime and when he returns home to his 
father the suit is much soiled and disfigured. Do you not think that 
his father will be very angry? 


(a) Sin 


I. Presentation—In Baptism the good God gives children a 
beautiful garment, namely, the garment of innocence, a virtuous 
soul, and tells them, “Take this white garment and bring it back 
without stain.” 

Nevertheless, as the child grows older it often stains its soul not 
with dust or dirt—what alone can soil our souls? It is sin, doing 
something wrong, something forbidden. 

There are smaller and larger sins. If a child, for instance, does 
not promptly obey when it should this is a smaller or venial sin. 
Such sins are easily removed from the soul, like a little speck of dirt 
from a dress. But there are greater sins: if a child were to steal 
money, or to stay away from Mass, or strike its parents, etc. Seri- 
ous sins make serious stains upon the soul. And if a child dies 
with such a stain upon his soul, the heavenly Father will say, “De- 
part, ye cursed, into the great fire.’ If someone has committed a 
great sin, and has not removed this stain from his soul before he 
dies, he will be cast into hell, into eternal damnation. 
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(b) Forgiveness of Sins 


If someone has committed a sin, can that stain be removed from 
his soul? Yes, there is a forgiveness of sins. Sins can be forgiven, 
removed from the soul, the soul can be washed clean from the stain 
of sin. Smaller sins can be removed from the soul by sincere sor- 
row, but greater sins can, as a rule, be only forgiven through the 
Sacrament which our Lord has instituted for this purpose. What 
then must they do who have committed serious sins and who wish 
to be forgiven? I will answer this question presently. 


(c) Baptism and Sacrament of Penance 


God has once already washed your souls clean from sin. This He 
did in Baptism. But when the children grow up and fall into sin 
they cannot again receive Baptism; such children receive forgive- 
ness of their sins in Confession. 

In the church you have seen placed in quiet corners little houses. 
These little houses are called confessionals. Very likely you have 
seen people waiting at the confessionals. There is a place for the 
priest, and on both sides of him are compartments where persons 
enter to confess to the priest. God has ordered the priest to sit in 
there and hear confessions. The people come, kneel down and tell 
all their sins to the priest as if they were speaking to God. This is 
how they remove sins from their souls. These persons must be sorry 
for their sins and promise not to sin again. Then, upon hearing 
their confession, the priest gives them absolution, which means he 
forgives them their sins. The priest can do this because God has 
given him this power. 

II. Erplanation—What do people tell in the confessional? We 
call that going to confession. What do they receive at confession? 
The forgiveness of their sins, or absolution, as we say. Then their 
souls are no longer stained by sin. Their sins are removed. Where 
do we receive, therefore, forgiveness of sins. (At confession.) What 
must we do at confession? Tell our sins, be sorry for them and 
make up our minds not to sin again. 

III. Application—There are many kinds of sins which children 
can commit. It is a sin to be unruly and talkative in church or 
school, so that others cannot pray or study. It is a sin for a child 
not to obey parents, priest or teacher. It is a sin for a child to injure 
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other children, to quarrel and fight with them. It is a sin if a child 
wilfully or cruelly harms an animal (dog, cat, horse). It is sinful 
for children to steal pencils, books, fruit, money or other things, if 
they wilfully break or destroy articles belonging to others. It is 
sinful to tell lies and to say improper things. Now, if a child has 
committed serious sins, and God lets him die suddenly during the 
night, where will his soul go?) What should the child, therefore, say 
before going to sleep? ‘Forgive us” 

If a child is very sick and likely to die a priest is called to the 
child. The child will be asked by the priest if he has committed 
any sins, and if the child has committed sins and confesses them, the 
priest will forgive these sins as the representative of God. Then 
the child need not be afraid of dying. Why not? Because his 
sins are all forgiven, and dying in that state the child will be sure 
of going to heaven. 





Lesson XXX 
THE ELEVENTH AND TWELFTH ARTICLES OF FAITH 


Recapitulate-—We have now come to the last two articles of Faith. 
Before we give our attention to them, I want to see if you all- know 
the ten articles which we have discussed. (Rehearse.) The last two 
articles are “The Resurrection of the Body” and “Life Everlasting.” 

Object.—When does our life begin? When we come into the 
world. When does our life cease? When we die. When a person 
dies and is buried, does everything end for him? No, the body only 
dies, his soul cannot die. Listen and I will tell you what there is 
after death. 


(a) Resurrection of the Body 


Preparation—When a person dies where does his body go? Of 
what is our body composed, this hand for instance? Skin, flesh, 
bones. All this goes into the grave and turns to earth again. But 
does the body stay that way? Does it always remain in the earth? 
No, there will be a resurrection of the body. 

During the night you children sleep in your beds. In the morn- 
ing you get up for the day. I have spoken to you sometime ago 
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about another bed, a bed that is not soft and warm, but cold and 
hard. That bed is the grave. In the grave the dead body sleeps 
for years and years, but there will finally come an awakening. 
Where are the graves? You have, no doubt, visited a cemetery. 
There is a headstone at every grave. Different inscriptions are to 
be seen on the headstones. Shall we ever see those again who have 
been put in these graves. Yes, I will tell you how and when we 
shall see the dead again. 

I. Presentation and Explanation.—The departed sleep soundly in 
their graves until the day when God will awaken them from death. 
Then there will be a resurrection of all the dead. From what will 
they be awakened? By whom? 

Some of you have, perhaps, seen a soldier's camp. At night the 
soldiers sleep soundly, when all at once the trumpet summons them 
to assemble, they hasten from sleep to surround their chieftain to 
receive his commands. The body will also be summoned by the 
trumpet from the grave (I. Cor. xv, 52). An angel of God will 
proclaim this summons and angels will carry the call to every ceme- 
tery (I. Thess. iv, 15) (comp. Apoc. vi). This trumpet will be 
heard all over the earth, and penetrate the earth, and all graves 
will open. Then the living will answer the call and so will the dead. 
They will come to life again to obey the summons of God. Then 
the last judgment will take place. Jesus Christ will come down 
from heaven to judge the living and the dead. The dead will have 
their bodies restored to them (Job xix, 26), and this is called the 
resurrection of the body. “I believe in the resurrection of the body.” 


(b) Life Everlasting 


Through the forgiveness of sins the fallen soul arises from 
spiritual death, and at the final resurrection of the body the dead 
body rises from its natural death. God wishes that everything 
should live. ‘‘God is not the God of the dead, but of the living” 
(Matt. xxii, 32). For this reason there will be everlasting life 
of the soul and body, and we affirm our belief in this, in the twelfth 
and last article of the Creed: life everlasting. 

I. Presentation.—After all the dead have risen from the grave, 
Jesus Christ will come and judge them. The good and just people 
He will place upon His right hand. They will be radiant like the 
angels, happy and beautiful, while the bad and wicked people will in 
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terror await their sentence. Then Jesus will say to the wicked: 
“Depart from me, ye cursed, into everlasting fire.” This is hell. 
Never will they leave hell again, and hell will never end. In hell 
they will spend their everlasting life in fearful pains, while the 
good and just people will be enjoying forever the happiness of 
heaven. To them Jesus will say: “Come, beloved friends, enter into 
heaven with me. There you shall remain with me forever and 
ever.” In heaven is everlasting life, everlasting happiness, everlast- 
ing blessedness. 

II. Explanation—How long will the blessed stay in heaven? 
For this reason it is called life everlasting, because it will never end. 
Where is life everlasting? Why is it called everlasting life? 

We all shall die. After that there will be the end of the world, 
then the resurrection of the body, and then life everlasting. The 
two last articles of the Creed are therefore? Now we have learned 
the whole Creed and I shall want everyone of you to recite it. 
(Rehearse.) 

III. Application—The farmer sows his seed in the earth, and 
at harvest time he goes out to gather wheat for his barn and tares 
for his fire. The cemetery is God’s acre. There he will gather 
a harvest of bodies for everlasting glory or everlasting fire. When 
will this happen? 

If a child then loses father, mother, brother or sister by death it 
should remember that there will be a reunion after death, and that 
at the final resurrection we shall meet our loved ones again in flesh 
and blood as they lived amongst us. It behooves us all to live good 
lives so that we need not fear to be parted when at the last judg- 
ment God separates the just from the wicked. 
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Lesson XXXI > 


RECAPITULATION AND PREPARATION FOR THE 
CATECHISM 


Why did God make you? 

Object—A young man came once to Jesus and asked Him: 
Lord, what must I do that I may go to heaven? Now, you chil- 
dren will surely all desire to go to heaven. Listen then and I will 
tell you what you must do. 


(a) Eve 


I. Presentation—There was once a woman, standing beneath 
a tree full of beautiful apples. A serpent on the tree spoke to 
her: “Why do you not take an apple?” The woman said: “I 
should perhaps, but God has forbidden it.” But the serpent wanted 
her to take the forbidden fruit, and finally the woman did not what 
God willed, but what the serpent wished. 


(b) Adam 


This woman was Eve, and she went to Adam with the apple and 
said: “This fruit is delicious, take and eat.” But Adam said: 
“God does not want us to eat of that tree.” But Eve wanted him 
to eat, and then Adam did not as God, but as Eve wished. What 
happened to the two? They would have been very happy in the 
Garden of Eden, and heaven would have been open to them. In- 
stead of that they were for their disobedience to God driven out of 
Paradise and heaven was closed against them. 


(c) Mary 


There was later another woman. She was kneeling in her room 
in prayer. All at once there stood an angel before her who said: 
“Hail to thee, God wills that thou shouldst become the Mother of 
the Divine Child.” And Mary answered: “See, I am the handmaid 
of the Lord, His will be done.” And Mary has since been praised 
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and called blessed by all generations. Upon her death she went im- 
mediately to heaven. 


(d) Jesus 


And there was another man, Jesus. In a lonely garden He prayed 
when the time for His passion and death on the Cross had come, 
and said: “Lord, Thy Will be done. Father, Thy will be done.” 
Jesus knew that soon they would come and take Him prisoner. 
They would drive nails through His hands and feet, and leave 
Him hanging upon the Cross until dead. But He said to His 
heavenly Father: “Thy will be done.’”’ Friday came and Jesus died 
on the Cross. But there came Sunday and Jesus rose again from 
the tomb in great splendor. And finally He ascended into heaven, 
where He sitteth at the right hand of God, Father almighty, in 
infinite magnificence. 

II. Explanation—Why was Eve not allowed to remain in the 
Garden of Eden? Whose will should she have done? The will of 
God. Then she would have remained happy. Why was Adam ex- 
pelled from the Garden of Eden? Whose will should he have 
done? Why did Mary become the Blessed Virgin? Because she 
did the will of God. And what did Jesus say to His heavenly 
Father? ; 

If you then ask Jesus: “Lord, what must I do tu go to heaven?” 
He will say: “Who so does the will of my heavenly Father, he will 
enter into the kingdom of heaven.”” What must we do, therefore, 
that we may go to heaven? We must do the will of God. We 
must fulfil God’s will. We must obey God. We must serve God. 

If I ask you: Why did God make you? you will answer: God 
made me to know Him, to love Him and to serve Him in this world, 
and to be happy with Him forever in the next. I shall say this 
answer slowly, and want you to repeat the words after me. (Re- 
hearse. ) 

And what do we receive for serving God? When the end of the 
week comes around, the workingman receives what he earned for 
his work. And when the end of a man’s life comes, he leaves this 
world to receive what he has earned. Jesus Christ said: “If any 
man minister to me, let him follow me; and where I am, there also 
shall my minister be” (John xii, 26). Where? But in heaven there 
are none but the blessed. 
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The Blessed Virgin served God and became blessed. What shall 
we also become by serving God? We shall become blessed. 

Christmas, when the Christ-child comes, is a happy time especially 
for children. The children would be still happier if they could 
really see the Christ-child. Well, there is a place where they can see 
the Lord Jesus Christ, and there blessedness and happiness never 
cease, that place is heaven. Do you want to go to heaven? Then 
you must serve God and you will become blessed. We are here on 
earth to serve God and to become blessed thereby. 

III. Application—When God sent the big flood there were some 
people who did the will of God and became blessed. Who were 
they? Why did the other people not become saved? When Jesus 
Christ comes in order to judge the living and the dead, upon which 
side will the blessed servants of God be? Why will they go to 
heaven and the damned to hell? 

When you say the Our Father, as you should especially every 
morning, you pray: Thy will be done; you promise to do the will 
of God during the day. There are many ways in which you can do 
the will of God. You do it by being obedient to your parents, by 
good behavior at home and school, in church and everywhere, by 
learning your lessons, by kindness to others, by saving your prayers 
faithfully, etc. And where will you go if you do the will of God in 
all things ? 

How can you serve God every day? Early in the morning 
arise promptly from your bed to go to your work—who wishes this ? 
In school—how can you serve God there? For God wills that His 
children should learn diligently and you ought to fulfil His holy will. 
How can you serve God at home? How should you serve the good 
God every Sunday? 
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Lesson XXXII. 
CONCLUSION 


In the instructions which I have given you, you have learned to 
make the sign of the Cross, to say with understanding the Our 
Father, the Hail Mary, and the Creed, and in our previous lesson 
I told you what you must do to be saved, to go to heaven. 

Object——There are some people who know little about their 
religion. Yet there are certain facts which everybody must know 
and believe who would be saved. These facts are: Firstly.—That 
there is but one God. Secondly.—That there are three divine 
Persons in this one God. Thirdly—That God created all things, 
preserves and rules them. Fourthly.—That the Son of God became 
incarnate, and by His death upon the Cross has redeemed us. 
Fifthly.—That God rewards the good and punishes the wicked ever- 
lastingly. 

Presentation and Explanation.—God sent to mankind this message 
(Deut. vi, 4, and Is. xlvi, 9): “Hear, O Israel, the Lord our God 
is one Lord: For I am God, and there is no God beside, neither 
is there the like to Me.” Therefore, children, there is only one God, 
and not several. 

The Jews and the Turks know this, too. Only the pagans know 
it not, they think there are several gods. What do you say about 
it? Is there but one God? This is the first and most important 
fact in our religion: there is only one God. Then Jesus Christ 
explained clearly that there is God the Father, God the Son, and 
God the Holy Ghost. In making the sign of the Cross you men- 
tion three names: The heavenly Father, His Son Jesus Christ, and 
the Holy Ghost. How many persons are these? Each of these 
persons is God. They are three divine Persons.. There is then only 
one God, but there are three divine Persons in this one God. 

God must preserve the world, otherwise it would not exist. God 
created the world. He also preserves and rules it. 

Whence came the whole world? The earth, the moon, the sun, 
the stars? What keeps them in their places? God preserves them, 
and makes them move as He wills that they should. God preserves 
and rules the world. In all human enterprises and institutions one 
who leads, who rules, is required. Armies have their generals, 
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States their governors, the United States its president. God is 
the Lord of heaven and earth. God rules the world. Every- 
thing must go according to God’s will. God said to the sun: 
“You must rise here, and there you must set,” so does the sun, day 
for day, year for year. 

The stars move freely in the heavens. But God preserves their 
course, and they move just as God wants them to. And so with all 
other creatures. 

God rules the world. God rules all things, great and small, 
nothing can escape His direction. Jesus has said (Matt. x, 29), 
30) : “Not a single sparrow falls from the roof to the ground with- 
out your Father knowing it, and the very hairs of your head are 
numbered by God.” God has created all things. God preserves 
all things. God rules all things. 

God the Father created us, and God the Son has redeemed us. 

Preparation.—How many divine Persons are there? The Son 
of God, Jesus Christ, is not only God, but also man. He came into 
the world on the first Christmas. He became then a real child of 
man. The Son of God became man. Who has redeemed us? The 
Son of God. 

Through the sin of Adam and Eve, our first parents, we fell 
under the power of the devil, and the devil would have been glad 
to keep men prisoners, and to cast them into hell. But Jesus came 
and made us free from the devil. He made us free by His passion, 
by His death upon the Cross. How did He redeem us? 

He died upon the Cross that mankind may have life everlasting. 
God the Son redeemed us by His death. 

What will take place at the end of the world? Who remembers? 
As faithful workingmen receive their reward at the end of the 
week, so will men receive their reward at the end of life, if they 
lead good and faithful lives. 

When a man has been wicked and bad, does he get a reward when 
he dies? No, he receives punishment. If a man is caught breaking 
the law by theft, for instance, he is arrested and punished by the 
court. So will the breaking of God’s laws or commandments be 
punished by the divine Judge. 

Do you know what Jesus will do when He judges mankind? 
Where will the good be placed? How long will they remain in 
heaven? Eternally. Where will the wicked go? How long will 
they stay in hell? Eternally. 
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Why will the good people go to heaven? Because heaven is the 
reward for the good. Why will others go to hell? Because hell 
is the punishment for the wicked. 

At the end of the world God will give to each one what he has 
deserved. 

You see, dear children, how important it is for everyone of us 
to do God’s holy will. There is no happiness in this life nor in the 
next one for him who offends God by wicked and bad behavior. 
But, above all, we should willingly do God’s holy will because He 
does so much for us. We should love Him because He shows us 
such great love. He has created us, redeemed us, and there is not a 
minute in our life that we do not receive from Him innumerable 
benefits. Be good, pious, and virtuous therefore, to please this 
good God, and to make sure that He will receive you into eternal 
glory when the day of your death shall have come, as surely it will 


come. 

















BOOK REVIEWS 





Among a sheaf of pamphlets which come to the reviewing table from the 
Catholic Truth Society, the following publications deserve special notice: 


The First Epistle to the Corinthians. With Notes. By the Very Rev. Canon 
McIntyre, D.D. 

The Rationalist as a Prophet. Some Reflections on Mr. McCabe’s “The 
Decay of the Church of Rome.” By Rev. Joseph Keating, S.J. This is an in- 
cisive criticism. 

Three Lectures on the Conventual Life. By the Rt. Rev. Bishop Ullathorne. 
This is well worth reading. The learned and spiritual author tells us much . 
about the origin, spirit and work of the Conventual Life. 

The Catholic Truth Society. By Rt. Rev. Abbot Gasquet, O.S.B., and 
James Britten, K.S.G. These are papers read on the occasion of the Silver 
Jubilee of the Society in 19009. 

The Stations of the Cross. By Cardinal Newman. An excerpt from his 
“Meditations and Devotions.” 


The Church and Socialism. By Hilaire Belloc, M.P. 


Clericus Devotus. Orationes, Meditationes et Lectiones Sacrae ad Usum 
Sacerdotum ac Clericorum. (St. Louis: Herder.) trgt10. 


This is a manual of prayers for the use of the clergy. It contains the 
Latin text of the Exhortation of Pope Pius X. to the clergy. 


Missale Romanum. (New York: Fr. Pustet & Co.) tgt!o. 


Truly an exquisite missal. It is a distinct and magnificent improvement 
over all missals yet published. The type is large, clear and perfectly legibie. 
The binding is handsome and lasting. What strikes us most favorably is 
the size of this attractive Mass book. It is only 834 inches long and not even 
one inch in thickness. Yet it contains all the Masses of the year, even those 
of recent date, suitably arranged both for convenience and utility. The ma- 
terial form of this work suggests its use for missions in those conditions 
where the missal must be carried from station to station, and yet it can be 
used even in home churches. The publishers are to be congratulated on the 
success of their efforts. 


Die Gnade. Sechs Fastenvortrage von Pfarrer Heinrich Hansjakob. (St. 
Louis: Herder.) 

This will prove a helpful sermon book to those who read German. It con- 
sists of six sermons which treat of Grace and the means to obtain it, namely, 
the Sacraments and Prayer. They constituted a course of Lenten sermons 
given in 1889. An Anglican minister who heard them desired to see them 
in print, and the author, after all these years and with some emendations 
suggested by a Capuchin, now gives them to the public. 
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Sermons for the Christian Year. By the late Dom Wilfrid Wallace, O.S.B., 
M.A., LL.B., Superior of Erdington Abbey. With a Preface by Dom Bede 
Camm, O.S.B. (St. Louis: B. Herder.) 1910. 3 vols. 

Dom Wilfrid Wallace is already known to the literary and religious world 
by his “Life of St. Edmund of Canterbury,” which appeared in 1893. He had 
been a diocesan priest for some thirteen years and in 1877 he joined the 
Benedictines. These sermons are the result of his years of labor as “a 
preacher of the Word.” He spent the last years of his life in aranging them 
and preparing them for publication. There are two for each Sunday in the 
year, and a series on the different Saints and Festivals. The few that are 
missing have been supplied by Dome Bede Camm, who has given us a bio- 
graphical notice of Dr. Wallace. The sermons can honestly be recommended ; 
they are simple, solid, practical and explain Christian dogma in a clear and 
penetrating style; they are sermons that have been long thought over and 
really preached, and they seem to exhale that Benedictine spirit of calm, 
sober spirituality. Priests ought to find them useful in the preparation of 
their sermons. 





NOTES 


No one who has not been to Lourdes can even form anything like a vague 
appreciation of the devotion and piety manifested there, and of the effect 
on those who come to that hallowed place from mere curiosity. Without 
doubt some come to scoff, but remain to pray. The sense of the nearness 
of God grows, and grows, and grows on one. The feeling that the great 
sinful world beyond has no share in the peace and quiet of that vale of holi- 
ness impresses itself refreshingly upon the pilgrim to this favored shrine 
of our Lady. There an all-pervading atmosphere of peace takes hold of 
the soul and it soon realizes that the waves are stilled and the winds are 
calmed. Much has been written about Lourdes, yet justice has not been done 
it. There is nothing wonderful then in the fact that rot thousands, but hun- 
dreds of thousands, of pilgrims wend their way annually to this beautiful 
valley of the Pau to be refreshed and immersed in this ocean of peace. The 
official bulletin for 1909 places the number of pilgrimages as 200 for that 
year, and the number of pilgrims as 170,000; of these 34,000 were not French 
people; 52,000 Masses were offered up. The number of cures vouched for 
by the medical men were 106. So great is the piety manifested here in this 
now world-famed shrine that one is mystified by the fact that a fanatically 
irreligious government has not found out this place of prayer, and used its 
power to crush out of existence a shrine so dear to the French Catholic 
heart. There must be a great reason for so unsensible and complete ocular 
paralysis. Yes, there is a reason, and we on this side of the Atlantic can 
appreciate the cause of this blindness. Briefly, it is a matter of dollars and 
cents. Three hundred special trains were run to Lourdes in the year 1909. 
In other words, 300 trains helped to fill the coffers of the French Govern- 

















NOTES iii 


ment and preserves this holy place from secularization. Priests and nuns 
were driven from their homes, churches were closed, convents sold to satiate 
the mercenary gluttony of the enemies of religion. But Lourdes was spared, 
and will be spared as long as it will be a financial success. Mammon is the 
only god the French infidel will consent to worship. 


The Holy Father’s recent encyclical has created quite a rumpus in Ger- 
many. It seems that the plain truth about Luther and his so-called reforma- 
tion was not relished by German Protestants. The following editorial from 
America hits the nail on the head: 

“On the occasion of the solemnities attending the celebration of the third 
centenary of the canonization of Saint Charles Borromeo, Cardinal and 
Archbishop of Milan, the Holy Father issued an Encyclical in which he 
compares the Modernistic tendencies of our times with the errors which 
Saint Charles was called upon to attack. The great Cardinal’s activity 
coincided with the pregnant years immediately following the Council of 
Trent. His own archdiocese and all Northern Italy were threatened by the 
grievous innovations of the German “reformers” and still suffered under 
the general laxity of morals which had so greatly aided the religious rebellion. 
Charles Borromeo was a true reformer, giving above all the example of a holy 
life. “We ourselves must walk in the forefront,” was the word he spoke to 
the bishops of his province in the first provincial council held by him after 
his appointment to Milan’s see. He proved himself a true “vessel of election” 
whom God’s providence used to restore the integrity of the old faith through- 
out Lombardy and the German-speaking part of Catholic Switzerland. 

“To sound the praises of this great Cardinal is, of course, equivalent to a 
condemnation of those whose influence he for a quarter of a century strove 
so gallantly to break, the heretics of his day. The Holy Father does, in 
fact, denounce them in language at once unequivocal and dignified, but he 
does not mention any single person, ruler or country by name. Reputable his- 
torians of those dark days say just what Pius says, but much more bluntly 
and pointedly. The German Protestants seem to have expected that the 
Holy Father in his historical review of the period should go out of his way 
to bestow positive praise upon their Luther and his supporters. They flew 
quite into a rage at the encyclical, but in an unfortunate attempt to justify 
their heat they falsified the text of the pontiff’s letter by mistranslation. 

“The Berlin Germania, the great Catholic daily of the empire, gives a few 
instances. After deploring the evils which preceded the ‘reformation’ the 
pontiff, quoting the words of Saint Paul, continues, ‘then arose proud and 
refractory men, enemies of the Cross of Christ who mind earthly things, 
whose god is their belly. The words italicized are evidently much modified 
by the fact that they are taken from Holy Scripture. The Protestant critics 
withheld this fact from their readers to create the impression that they were 
the Pope’s own bitter reflection. More than this. Instead of translating 
‘who mind earthly things; they, without warrant in the Latin original or the 
Italian translation, put ‘who mind beastly things, declaring this to be the Holy 
Father’s characterization of the sixteenth century heretics. The encyclical 
speaks of the ‘fidei clades; the ruin of faith brought about by the so-called 
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Reformers. The Italian text has ‘perversione di fede,’ which the Protestant 
translators promptly rendered ‘Perversion des Glaubens, which looks quite 
correct, if one fails to know that the word ‘Perversion’ has so ugly a signifi- 
cance in present-day German that it is rarely used in decent circles. 

“Having thus constructed a suitable text the ‘furor Protestanticus’ pro- 
ceeded to tell the Vatican just what Lutheran Germany thought of the 
Encyclical. The official Norddeutsche Allgemeine Zeitung, in its govern- 
ment section reproduced these mistranslations, and in its comments, tele- 
graphed over the country, sounded a challenge and a war-cry. Happily 
calmer counsel prevailed and a threatening crisis was averted by the dignified 
action of the Vatican, secure in its confidence that its position would eventu- 
ally be understood. That its confidence is not without foundation a recent 
word of a prominent Protestant journal shows: “The government is neither 
Catholic nor Protestant. It must not enter into the strife between creeds. 
To defend the Protestant belief is the province of the Supreme Church 
Council. We sincerely hope that the Chancellor will not commit a blunder 
similar to the one committed some time ago by the governor of Alsace- 
Lorraine.’ ” 








